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PREFACE 



■♦♦■ 



If I have purposed that the following exposition of 
Scripture should assume, in print, a relatively per- 
manent existence, it is mainly because I cherish the 
hope that some new light will be found in it, which 
may help to a solution of several difficulties connected 
with the passage, and so bring relief to those whose 
souls are now haunted by them to their perplexity and 
distress. I make no claim to an exhaustive treatment 
of the narrative in all its bearings, and neither do I 
profess to have settled all the great and momentous 
eschatological, and other questions, which it opens up. 
Viewing the passage, however, as voiceful throughout 
of merciful warning, to all of a character like to that 
of the "rich man," I have endeavoured, in course of 
the exposition, to show how unwarranted and dangerous 
are some of the inferences which have been attached 
to it, or associated with it, by certain "wise and 
prudent" men, from whom "better things" might 
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have been expected in their exegesis ; and if the exjsose 
may have served to revive and emphasize what, in 
doctrine, has been considered inconsistent with the 
character of God, I am not unwilling to take the 
responsibility of it ; for I think I have " the mind of 
the Spirit ** for it. Only this further have I to add, 
in quotation from a distinguished living divine, and as 
indicating the nature of some of the views advanced in 
the polemical portion of the exposition, that '^ if mere 
suffering will save any man, God has made a stu- 
pendous mistake in sending His Son to save sinners. 
Hell would then be more successful than the Son of 
God.** 

A. M. 



Blackbubn, 

November^ 1885. 



TNTRODUCTORY. 



The narrative in Luke xvi. 19 — 31 is burdened with 
subject-matter of the deepest concern to every man. 
It also affords us a glimpse into a sphere of being, and 
witnesses to experiences within it of the most pro- 
foundly mysterious character; and only by the most 
careful and painstaking exegesis can we hope to get 
into the heart of its meaning, and rightly apply it in 
practical lessons for everyday life. 

That its difficulties have been felt by expositors, is 
evident from the diversity and conflict of opinion to 
which they have given expression. Member after 

member, so to speak, has been torn off and dissected, 
with the professed aim of gaining a knowledge of the 
whole from its separate parts ; but either through the 
unskilfulness of the dissectors, or the prejudices under 
which they have made their examination, the unity of 
the passage has been so broken up as to render it only 
a heterogeneous mass of incomprehensible crudities. 
Others, in their attempts to expound it " have turned 
aside unto vain jangling, understanding neither what 
they say, nor whereof they affirm.** Prophets have 
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also arisen in these latter days to tell us that the 
passage does not in any way concern us^ as it simply 
points a reference to some national a£Pair which gained 
currency in our Lord's time ; and so nothing had been 
lost to us if it never had appeared in the Gospel 
narratives. And then there are the "larger" and 
"eternal hope" expositors, and " restorationists," and 
" universalists," who bring their pet theories and 
opinions to the narrative, and attach them to such 
portions of it as they think are in accord with their 
views — especially prominent among this class being 
the author of " Salvator Mundi^^ who would make it 
appear that he has excavated from the passage, one of 
the most precious nuggets of truth ever found, which 
is being handed round among the multitude to-day, ac- 
companied with the most fulsome commendations. He 
would have us believe that the sphere into which the 
rich man passed at death is a realm of purification, for 
he can see improvement taking place there upon his 
character, and, in eflPect,' asks whether that circumstance 
may not be held as prophetic of an ultimate bridging 
over of the fixed gulf, or of liberation from punish- 
ment ? Nay, if we might not dare even to think of 
Satan and all his hosts, with their captives, receiving 
welcome into heaven after a sufficient amount of 
transforming influences, has been brought to bear 
upon them ? And so we find Bums of like mind with 
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this expositor, when, in the close of his address to 
Satan, he says :— 

*' Oh wad ye tak' a thought and men' ! 
Te aiblins might — I dinna ken — '' 

And Tennyson, too, when we find him, in his '^ In 
Memoriam," (LIII.) expressing his faith in the well- 
known words : — 

" yet we trust that somehow good 
Will be the final goal of ill, 



Behold we know not anything ; 
I can but trust that good shall fall 
At last — ^far off — at last to all." 

Then while Augustine and others adopt the alle- 
gorical or prophetic interpretation, which views the 
passage as setting forth the future relations of Jew and 
Grentile — the rich man standing for the Jews, and 
Lazarus for the Gentiles — in Dr. Gill's interpretation 
the rich man is regarded as representing the Jews, and 
the poor man, Christ ; the design of the " parable '* 
being to expose the wickedness and unbelief of the 
Jews, and the danger and misery of their contempt and 
rejection of the Messiah. 

With opinions so varied, therefore, and inter- 
pretations so lax, rash and unwarranted, which have 
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gone forth from men of repute and influencoy in 
exposition of this passage, there seems to me to be a 
call for "new light" upon it, or at least some new 
handling of it, which will not be out of harmony with 
the " analogy of faith,'' nor make it teach what it, was 
never designed to teach, by Him who uttered it in 
warning voice. 

The question has been raised whether we are to 
regard the passage as a parable, or a description of 
facts which actually came within the range of our 
Lord's observation. Commonly it has been classed 
among the parables, and if we are to understand the 
term " parable " as a verbal presentation of something 
to us by some other thing which is like it, there is no 
objection to its being viewed as parabolical in its 
character ; and clearly it is so from the 24th verse to 
the end of the chapter. But I am inclined to consider 
all that precedes these verses from the 19th, as the 
record of facts which actually came under the notice of 
our Lord, and of which some of His hearers may also 
have been cognizant. As history, therefore, and also 
as parable — such is my conception of the passage as a 
whole ; and this view is entertained without the fear of 
its creating any confusion in its interpretation. Q) 

At any rate, it is no fictitious narrative we are called 
to deal with — ^no evolution of mere fancy from the 
brain of genius. But it is, in truth, an uplifting of 
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the veil which hides the unseen world from us, by One 
who alone was capable of doing that, so as we might 
have a glimpse of what men are certain to experience 
when they pass into it. Beneath the parabolic form of 
the narrative, in sl^prt, we have a subtratum of realities 
of the most tremendous importance. (^) 

Usually the context, or surroundings of a selected 
passage of Scripture, help to throw light upon it, and 
become a key to its interpretation ; and such a passage, 
I believe, is the present one : and what precedes its 
utterance may discover for us the main purposes our 
Lord had in view in addressing his auditors in words 
so weighty, impressive and far-reaching. 

Our Lord had been speaking to His disciples in the 
hearing of the Pharisees, and given them a lesson on 
the best use of this world's wealth, associating with it 
a warning against covetousness. Upon this the Phari- 
sees, who were covetous, began to deride Him — ^to turn 
into a sort of jest the words of the Great Teacher 
(cKjxvKTi/pr'fctv). Then their jesting and self-compla- 
cent remarks are mtet by a heart-searching word 
directly addressed, and strictly applicable to the 
authors of them, " Ye are they who justify yourselves 
before men ; but God knoweth your hearts ; for that 
which is highly esteemed among men is an abomination 
in the sight of God." * 

Coming into so close connection with that heart- 
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thrust and self-revelation, therefore, I think our Lord's 
words are to be viewed as, in the main, a following up, 
or continuance of what He had been teaching. He 
brings forward evidence, so to speak, to show that men 
are not rightly or adequately estin^ated, if only their 
merely outward appearances in this life are considered ; 
that there is another Ufe which must be taken into 
account, and what men's portion shall be there, if we 
are to arrive at a just view of their condition. Hence 
with terrible vividness, our Lord, to whom all secret 
things are known, portrays what the future destiny of 
the worldly-minded and sensual is certain to be ; and 
it forms a merciful warning to all who would only think 
of self and selfish gratification, to the neglect of life's 
great duties, in all the varied relationships in which 
men stand to God and to one another, and especially 
such duties as are ours to discharge to the poor, who 
shall never cease out of our land. 

Other side lessons are also taught us, and to some of 
them attention will be given in course of the ex- 
position. But what has just been said indicates what I 
think is to be considered the principal object contem- 
plated by the Lord Jesus in addressing the Pharisees of 
that day. And if brought to bear upon the living 
present, there is, perhaps, no warning voice that is more 
needed than that against a selfish, covetous spirit, 
"which is idolatry." 
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'^Wow there was a certain rich man^ and he was 
clothed in purple and fine linen, enjoying himself 
sumptuously every day ; and a certain beggar, by name 
Lazarus, was laid at his gateway, full of ulcers, and 
desiring to be fed with the crumbs falling from the 
rich man's dining- table ; and even the dogs coming, 
licked his ulcers. But it came to pass, the beggar 
died, and he was borne away by the angels into the 
bosom (koXttov) of Abraham; and the rich man also 
died, and was buried. And in Hades, lifting up his 
eyes, bemg in pains (jSao-avots), he seeth Abraham afar 
off, and Lazarus in his embraces (koXttois). And he 
exclaiming, said. Father Abraham, pity me, and send 
Lazarus, that he may dip the point of his finger in 
water, and cool my tongue ; for I am in anguish in this 
flame. But Abraham said. Child, remember, that 
thou receivedst thy good things during thy lifetime, 
and Lazarus in like manner evil things ; but now this 
one here is comforted, and thou art in anguish. And 
in all these things (a/ iraa-t tovtoi^) a great chasm has 
been fixed (ccrr^pt/crcu) between us and you, so that 
those wishing to pass over from this place to you, 
cannot, nor can those pass over thence to us. But he 
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said, I ask thee, therefore, father, that thou wouldest 
send him to my father's house: for I have five 
brothers ; that he may testify to them, lest they also 
come into this place of pain (fiaa-dvov), Abraham 
saith to him. They have Moses and the prophets ; let 
them hear them. But he said, Nay, father Abraham^ 
but if one go (vpoa-evOy) to them fi'om the dead (otto 
v€KfHbv) they will repent. And he said to him, If 
they hear not Moses and the prophets, neither will 
they be persuaded, if one rose (dvaor^) from the dead 

€K V€Kp<av), 
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THE PRESENT-LIFE SCENE. 

In the opening verses of this narrative we have an 
everyday picture presented to us^ the full significance 
of which we are but too apt to overlook. 

'^ Now there was a certain rich many and he was clothed 
in purple and fine linen, enjoying himself sumptuously 
every day *' (v. 19). 

It will be observed that throughout the whole 
passage, this '' certain man " is not once named. 
Probably the reason for this was that our Lord did not 
consider it a name worthy of record, since, like the 
memory of the wicked, it was destined to rot. We 
gather his nationality from the narrative, however, 
for he was a Jew — a son of Abraham according to the 
flesh, and he may also have been a Pharisee. And 
then it is particularly to be noted that he was rich, and 
magnificently rich, occupying a dwelling of palatial 
dimensions and furnishings, and, as we may believe, 
with no mean retinue of attendants to wait on its lord. 

How he had come into possession of his great riches 
and estate, we know not. But cei*tainly there is not the 
least hint in the narrative which would warrant our 
concluding that Jesus had singled the man out for 
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reprobation, because he had obtained his wealth by 
either fraud or dishonesty, and that hence all his 
future conduct and destiny had turned upon and taken 
its colouring from such a course of conduct. It would 
be most unwan*antable to entertain the thought of that. 
Whatever else we may read between the lines, we 
cannot say that His was "unjustly gotten gain," 'or 
"unrighteous mammon." No; he was evidently 
living in the house his father had possessed before 
him, and we are quite justified in supposing that he 
had simply inherited the wealth which was now his, by 
right of primogeniture, or by being the eldest of the 
six brothers which constituted the family, since five 
are referred to by himself further on in the narrative. 

Men incur great guilt with the riches they possess, 
when they have been obtained in ways which the law 
of God condemns. But riches in themselves have no 
moral evil attaching itself to them, and this certain 
rich man is not to be put down as a wicked man simply 
because he was rich ; as, for the same reason, we must 
not consider a man either good or evil, simply because 
he is poor. Evil is to be attributed to riches and 
poverty, only as in relation to the character of men, 
whose condition is either rich or poor through immoral 
acts which have secured the one, or brought about the 
other. 

"What there is of evil, then, in this certain rich man, 
we are to find in the spirit and style of his life. It was 
a life spent in engrossing and all-absorbing concern 
about bodily wants, and gay and pompous and glittering 
extemalisms, and which might be resolved into ques« 
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tionings about what he should eat^ and drink^ and 
clothe himself with. 

The projection of the man's self we are, therefore, to 
see, first of all, in his outer-garmenting. He was 
habitually dressed in purple and fine linen. Kings and 
nobles had assumed the purple, and with it the 
Babylonians had clothed their idols; and the fine 
linen, which was worth its weight in gold, was the 
emblem of innocence, and the official dress of priests — 
such were the garments that took his fancy and fed his 
vanity, and with these he was daily seen in the house 
and by the way. No man, in fact, could command a 
better suit of clothing than that which he was ac- 
customed to wear about him. He would doubtless be 
the " dandy'' of our day, and fortunate would be the 
merchant or tradesman who could secure his custom. 

And then he fed well, made himself comfortable by 
feasting in the grandest style every day. When his 
table was spread, everything was done stylishly, and it 
was laden with ^11 that might tempt the appetite. And 
as he reclined on his couch, his banqueting hall 
resounded with music and dancing, after the fashion of 
the most luxuriant Orientalism. And so it was with 
him from day to day, and it was his way of making 
himself merry, and whiling away the hours, which 
might otherwise hang heavily on him. And likely such 
guests as he might have, would reckon him as one 
of the most fortunate of men, and view his abundance 
with not a little envy. 

If it be asked, therefore, in contemplation of such a 
man, whether it is a sin to be rich, we are ready to say 
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at once — by no means^ so long as riches are gotten 
honestly. Or if men dress well, and keep a good 
table, as we say, are they to be blamed for these 
things ? No ; there is no blame attributable, so long 
as the means of procuring such things are not obtained 
unjustly, and the man is free from vanity in their use, 
and does not give himself up to gluttony, or drunken- 
ness or wastefulness. 

Our Lord came " eating and drinking," and His life, 
in this respect, markedly contrasted with the asceticism 
of His forerunner, John. And when He was invited 
to dine at the tables of the rich, we never once find 
Him condemning either their riches, or their feasting, 
in themselves considered, though he had severest words 
for the unrighteous mammon, and counselled a more 
excellent way as respects the kind of guests which 
should be invited to their feasts. Then we also find 
the Apostle Paul laying it down as a principle, that no 
man's piety is to be tested by either what he eats or 
drinks. " Let no man judge you," he says, "in either 
eating or drinking," though, on the other hand, 
he unsparingly condemned excesses in these things, 
and warned them against the visitation of God's 
judgment, should they so indulge themselves. 

The character of the rich man, therefore, is to* be 
estimated by what our Lord has not said about him, 
and the implication hence is, that the worth of a man 
is not to be gauged merely by what he has of the 
things of this world — ^the but too common way of 
valuing men to-day — ^but rather by what the man is in 
himself, and that as showing itself either in open 
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violation o£ laws or obligations under which he lies 
alike to God and man^ or in omissions of his duty. 
And the sin of the rich man will become manifest when 
once we bring this test to bear upon it. 

The life of this rich man^ then^ was a supremely 
selfish one, and such a life hence resolved itself into 
practical atheism; for though he had Moses and the 
prophets to unfold his duty to him, he preferred to 
follow a kind of Epicurean creed, as more congenial to 
him. And though " the law and the testimony *' had 
particularly enjoined upon him his duty to the poor, 
there was yet a Lazarus at his gate, whose case he 
never troubled himself to enquire into, and for whose 
relief he sent nothing of all his abundance — ^if we might 
not even question whether the poor man shared in the 
crumbs or scraps which he expected to fall from hia 
table. 

Herein, in fine, lay the sin of the rich man — ^the 
root sin out of which sprung many stems and twigs of 
evil. It was that he lived only for self and self-, 
gratification. He might not be held by the men o£ 
that day as wicked, for we have no outrageous crimes 
laid to his charge. But that he did no good^ though it was' 
in his power to do it, and he knew how — such conduct 
was hence sin to him — he was verily guilty in the eye 
of God and His law. 

Not for his riches, mark you, nor for his clothing, or 
feasting, but for his consuming selfishness, is the man 
set forth by the Lord as a beacon of warning for all 
time, lest that anyone knowing to do good and doing it 
not, become chargeable with a sin heinous enough to 
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shut him out of the Kingdom of God^ as it did this rich 
man. 

But now look at the other picture which is brought 
into contrast : — 

'^ And a certain beggar, by name Lazarm, teas laid at 
hiagateway^full of ulcer %, and desiring to be fed with the 
crumbs falling from the rich marCs dining stable (*); and 
even the dogs coming, licked his ulcers " (v. 20, 21). 

The only diflference in the introduction of this man 
to our notice, is that we have a name given to him, 
which is to be held in '* everlasting remembrance " — a 
name which we may think was well known among the 
redeemed in the unseen world. 

The points of contrast between this man and the 
other, are so vivid as not to call for any minute 
description of them. 

But since "the poor shall never cease out of the 
land,*' so have we in the beggar, Lazarus, the evidence 
or proof of that. And he could do no otherwise than 
beg, for he was unable to work, and neither does he 
appear to have had any relations or acquaintances, who 
might have ministered help to him out of their 
resources. The very degenerate times in which the 
man lived, if his history is to be confined to that day, 
and the awful corruptions which had crept into the 
Jewish Church, might serve to explain why an object 
so wretched as Lazarus was, should be found exposed 
to public view. It was then commonly held that if a 
man was poor, it was the just punishment upon him 
for some sin which either himself or his parents had 
been guilty of. He was, in fact, regarded as a vaga- 
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bond, and to be held in abhorrence, and in no way to 
be helped — thus conveniently did the ecclesiastics of 
that day free themselves from the law which provided 
for the poor, and which was of such a character as to 
prevent anything like either the accumulation of great 
wealth, or of degrading pauperism among the people, 
when it was conscientiously kept. The poor had the 
gleanings of the field provided for them ; shared in 
the tenth of the increase every third year ; and what- 
ever land they had, it was made inalienable to them for 
a certain term ; and should they ever fail in resources, 
they might offer their services in pledge of what money 
they might stand in need of. 

If Lazarus had been of the vagabond sort, reduced 
to poverty and beggary by his own profligacy, I cannot 
think the Lord would have singled him out in the way 
He has done. I must believe, in short, that he was 
compelled to beg through no fault of his own, just as 
it is said of the man bom blind — " Neither hath this 
man sinned, nor his parents." 

The Apostle Paul lays down a sound principle, when 
he says that if a man does not work, neither should he 
eat. But, of course, he means a man who is able to 
work, and who has work given him to do. It would 
be different, however, with the man who has work 
to do, and is able to do it, but who, dissatisfied with 
his wages, or from heart-laziness, prefers to beg, . 
instead of working. Such a man the Apostle would 
say should not eat — has no right to bread for which he 
has not wrought— and to give him bread in idleness 
would be but adding sin to sin. 
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But Lazarus was no '^ able-bodied " beggar out on 
strike, or lazy loafer upon society. He was lame^ and 
had to be carried about from place to place. . His body 
also was full of sores — literally covered oyer with 
inflamed ulcers — ^the outward signs of the pinching 
want from^ which he suffered. And little had he to 
cover him, for his ulcers lay bare to the irritating 
influences of the atmosphere. And hence it was the 
daily habit of some, who either could not supply him 
.with what he needed, or who were disinclined to do so, 
to cast him down near to a place where help might be 
extended to him — to lay him exposed in his nakedness 
and wretchedness, at the entrance to the palatial 
residence of one from whose plenty he might have his 
wants supplied. And there he begged for the crumbs 
which fell from the rich man's dining-table, but, as it 
would seem to be implied, begged in vain. And then, 
as a last touch in the picture, giving it woful com- 
pleteness, as a presentation of abject wretchedness, we 
have the dogs of the street coming to him, as to a 
carcase, and Ucking his ulcers, and thus embittering 
his condition ; for I incline to this opinion in preference 
to that of Alf ord and Stier, who think that the dogs did 
this out of " pity." 

Such is this wretched man, then, as respects his 
outer presentation ; and the general contrast as between 
him and the man at whose gate he was cast down, is 
that in this life the rich man had his " good things," 
and Lazarus his " evil things." That is to say, the one 
had wealth, or the means to meet his wants and 
wishes, while the other, in bodily suffering through 
want and disease, was abandoned to starvation. 
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K the guilt of the rich man is to be discovered by 
what is left unsaid of him, beyond that he was rich, 
and that he made the most of his riches for his selfish 
gratification ; and if in that absorbing selfishness of his 
we are to see the root of unnamed sins of which he 
became chargeable before God, and which secured 
perdition for him ; so is it with Lazai'us, as respects his 
character. It, too, is to be discovered, not from his 
rags and want and ulcerated, wasting body about which 
we read, but from what is not written for us. As, in 
short, the criminality of the rich man arose out of the 
state of his heart, so was it that which lay hid from 
mortal eyes in the inner soul of Lazarus which gave 
him worth in the sight of God. 

Are we unwarranted in thinking, then, that there was 

nothing of the spirit of covetousness in Lazarus ? 

Nothing of that which rendered the rich man guilty 

before God ? We fail, at least, to discover it. Nor do 

we hear any complaints or mui*murings which pass 

from his lips. Nay, shall we not say of him, that, 

believing in a wise and loving overruling Providence, 

he was content with his poverty. And we do note that 

it was not for money, but for bread he begged ; and 

that even crumbs — the leavings of the table — the 

smallest particle of food, will satisfy him. But beyond 

and above all that, we feel we must believe that he was 

one of the Lord's own people, by faith in His name ; 

and that if he was poor in this world's goods, he was 

rich in faith, and an heir of the Kingdom of Grace and 

Glory. And this may form one of the reasons why his 

name is recorded for us by Him who " knoweth them 

c 
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that are His." Or, as one puts it, " Does He not seem 
to be quoting from that Book where the poor man's 
name was found ? '' — the Lamb's Book of Life. 

From this exposition or paraphrase, then, of these 
opening verses, depicting for us the present-life scene 
of the rich man and Lazarus, there are several lessons 
of practical value to be drawn. 

And FIRST OF ALL, THERE WILL ALWAYS BE RICH 
AND POOR IN THE WORLD. 

I believe this to be a Divine ordinance, meant to have 
existence while time lasts. I take the rich man and 
Lazarus in their outward aspects, to be representative 
or typical of what shall be found in every age of the 
world's history. We may quarrel with the arrange- 
ment, question the wisdom of it, and may think we 
discover not a little injustice in permitting it to be so, 
when we see some who are rich, whom we consider 
unworthy of riches, and others who are poor, and who 
by no means deserve to be poor. The Communism of 
France, the Nihilism of Kussia, the Socialism of 
Germany and of England, and the Fenianism of 
Ireland, all give evidence of rebellion against the 
arrangement. But yet how are all these revolutionary 
tendencies of to-day to be interpreted ? Are they not, 
in truth, the outcome of selfishness and idleness and 
atheism ? It is, in ti*uth, the carnal mind at enmity 
towards God, as it has been from the beginning — 
our wicked willing opposing itself to the infinite and 
unerring wisdom, and unfailing mercy of Him who 
doeth fldl things well, and who, knowing that if the 
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idle dream of the revolutionists referred to, and others 
like them, were but to find realization, it would only be 
most ruinous to man's best interests, hence in very 
compassion towards our ignorance and folly, permits it 
not, but continues to ordain that rich and poor shall 
meet together. We do not rely for our proof of this as 
being the Divine will, solely upon the words of the 
Lord Jesus when He said, " The poor ye have always 
with you," or that other passage in Deuteronomy, "The 
poor shall never cease out of the land" — the whole 
Book is full of proofs. 

But in the nature of things we find ample proof, and 
who can say that these things are not of God's 
ordaining? Is not man, e,g.^ ordained to make his 
bread by the sweat of his face ? And shall it not be 
that with differences among men in capacity for work, 
their returns or profits of work shall be different, and 
that there will thus be necessitated differences of social 
status — the rich and the poor ? 

And you cannot say it is wrong or immoral in any 
man to seek a better position for himself in the world, 
and larger resources to draw from, to satisfy his 
wants, so long as the means he employs, and the 
motives which urge him, are legitimate and pure. 

It is a simple fact of commonest obsei'vation, in 
short, that external differences among men are bridged 
over every day, and that the labours of one man yield, 
or bring in, more to him than the labours of another 
do. 

There is still, however, a higher reason for believing 
the presence of rich and poor in the world to be u 
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perpetual ordination of God. For if the poor were to 
cease, there would be much lost which appears to be 
necessary to the development of the Christian life — 
the duties of charity, e.g., and other ministries which 
we are called to render to those in need. And yet 
more, our Lord's revelation of the judgment would be 
rendered meaningless for us, when He shows that the 
welcome to glory depends upon our faithful ministry to 
needy brethren — the hungry and thirsty, the stranger, 
the naked, those who are sick and those in prison — all 
of whom, it would seem, we are to find in the world 
until the coming of the Son of Man in His glory. 

Learn, further, not to judge men by their heub 

OUTWARD APPEARANCES. 

That it is a common thing to do this need not be 
shown. But it is a false judgment, and calls for 
correction; for it by no means follows, ^.^., because 
some men are rich and others are poor, that we are 
hence to discover in their condition invariable evidences 
of the favour or displeasure of God. You will find 
some rich men who are Christians. But you will also 
find other rich men who are wicked exceedingly. As, 
on the other hand, you will find both good men and 
bad, who, as respects this world's goods, are poor 
indeed. 

It is nothing but a grossly materialistic estimate^ 
therefore, to take the standard commonly used by 
woridly-minded men, and decide a man's worth or 
worthlcssness by the things he has, or the things he 
lacks. 
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No; the surroundings of a man, or the things he 
possesseth, are not the man. They are separate from 
him, and may be valued as in their relation to other 
things of the world. And so the highest authority has 
witnessed for us that a man's life " consisteth not in 
the abundance of the things he possesses." 

It is the character of a man — the element which is 
part of himself and inseparable from him, which is the 
main thing in determining his real worth or value ; 
whether he is rich or poor inwards. And it is to this 
God looks, for out of his heart are the issues of life 
or death — his character determining for him his 
eternal destiny. 

Men generally have formed the most mistaken ideas 
of external things. They have regarded them as the 
only things that are real and substantial, and lasting ; 
the while, in fact, every day has been bringing its 
evidence to them of their vanity and instability and 
perishablenejds — the fashion of the whole world indeed 
passing away, as the flower of the field. Yes ; and 
though some may admit all that, still does the 
patronage of the rich for their riches and estate, 
continue to operate, and the persons of men are 
respected or despised on the ground of their merely 
external differences. 

I grant you it is better to be rich than to be poor, if 
you look at these -things from the time view, and can 
believe that this world is all. But it is no matter of 
opinion or speculation or conjecture, but of Divine 
revelation, that there is another world in which such 
things as these are of no account ; and when viewed in 
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the light of eternity we must now reckon them as 
vanity. Yes, 

^ Princes and lords may flourish, or may fade, 
A breath can make them, as a breath has made," 

and the world withal may value highly the exaltation 
which a breath has given to them, and may eagerly 
covet their position, as some covet the titles and badges 
of honour which are of the earth earthy. But " the 
things which are highly esteemed among men are an 
abomination in the sight of God," and if we are to have 
a true estimate of things, we must take His standard. 
If we are to live to purpose, we must follow after the 
things which He has set before us. And since this 
earth is destined to be burnt up, and a new earth to 
take its place, in which righteousness shall dwell, and 
which shall be canopied by new heavens, it is only 
greatest folly to seek our portion here from amongst 
the perishable, and remain in utter unconcern regarding 
that holiness of heart and life, which is to give us 
fitness for inheritance among the saints in light, and 
where, in vision of God, our likeness to Him, per- 
fected by His own Spirit through the Word, shall 
constitute our glory and blessedness. 

O, let us turn away our eyes, therefore, from 
beholding vanity. Let us look, not at the things that 
are seen, but at the things which are unseen ; for the 
things that are seen are temporal, but the things which 
are imseen are eternal. 

Also learn that whatever in the providence of 
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God we possess, we are accountable to Him who 
claims it all as hls, for the use we make of 

IT. 

The rich man found it convenient to forget that he 
was only a steward of his possessions, and hence we 
find him consulting only about his selfish gratification. 
Though Lazarus at his gate had a right to expect such 
help from him as it was in his power to give, he not 
only makes no inquiry how he might render him help, 
but allowed the poor, miserable man to remain within 
his sight without giving him even a crumb of bread. 
Oh, it was heartless in the extreme ! For there could 
be no question about that man's case as being one 
deserving of pity. And what were a few crumbs from 
his sumptuous table, that hp could not spare them for a 
fellow-creature who was starving before his eyes ? 
The criminality of that rich man under such circum- 
stances, it is impossible to set forth too strongly. 

Let us bear it in mind, therefore, that whatever gifts, 
or graces, or talents, or possessions we may have, that 
they are ours only as in trust, that we may seek out 
ways by which to minister them. Let us take a 
pleasure in being good Samaritans to those whose 
condition of misery and wretchedness becomes a voice 
pleading for our pity and compassion. And considering 
that we ai'e to be called to give in an account of our 
stewardship for all we have received, let us be incited 
to exercise our trust now with all due fidelity, so as 
upon the appointed day we may give in om* account 
with joy, and not with grief. And we have precept 
upon precept in the Word, instructing us what we ought. 
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to do, in the way of mutual ministry, and how we are to 
'^ bear one another's burdens, and so fulfil the law of 
Christ," that no man shall be able to put in the plea 
of ignorance, as an excuse for neglect ; for ignorance is 
itself a sin, when the means of knowing our duty are 
at our hand. Hence the reason assigned for the dis- 
missal of some from the presence of the Judge, to reap 
the reward of their neglectr— " I was an hungred and 
ye gave me no meat; I was thirsty and ye gave me no 
drink ; I was a stranger and ye took me not in ; naked 
and ye clothed me not; sick, and in prison, and ye 
visited me not .... Inasmuch as ye did it not to one 
of the least of these, ye did it not to me.'' And ah ! 

'' Even thus, amid thy pride and luxury, 
Earth ! shall that last coming burst upon thee, 
The secret coming of the Son of Man ; " 

before whose judgment-seat we must all appear, " that 
every one may receive the things done in his body 
according to that he hath done, whether it be good or 
bad." 

Have we not also reason for saying, covet neither 

RICHES NOR POVERTY. 

There are dangers connected with both conditions, 
which might prove fatal to our acceptance with God. 
For with riches, there is an increase of responsibility, 
which might only increase our guilt by want of fidelity, 
for " to whom much is given, of him much shall be 
required." The possession of wealth may also lead to 
greater carnality or worldly-mindedness, fan our pride 
into vanity, and open the door to sensuality. In fact. 
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it may so materialize the man, as to render him " past 
feeling," and so lead to the ruin of his soul. The Lord 
Jesus, who knew what was in man, and how he is 
likely to be influenced by the things he possesses, gave 
utterance to a great truth when He said, " How hard 
shall it be for them that have riches to enter the 
kingdom ! " 

As respects poverty, on the other hand, though 
Jesus had chosen that condition, it is not for us to covet 
it. Poverty was part of His humiliation, in order to 
our salvation, and He assumed it to sanctify it to all 
whose lot in life may be poor. If we have not the 
grace of the Lord Jesus to sustain us, a condition of 
poverty might lead us to envy the rich, might provoke 
us to f retf ulness and discontent ; and so by these and 
other sinful things, which the condition might engender, 
we should only expose ourselves to the just judgment 
of that God who is good to all, even to the unthankful 
and the evil, and whose providential arrangements for 
His creatures, are not by any means the haphazard, or 
accidental things which some men would style them. 

That was a good prayer of Agur's when he said, 
*'Give me neither poverty nor riches; feed me with 
food convenient for me ; lest I be full, and deny Thee, 
and say, who is the Ijord ? or lest I be poor, and steal, 
and take the name of my God in vain.'* (Prov. xxx. 
8, 9.) In keeping with it are the words of one who, by 
the grace of God, had learned in whatsoever state he 
was, therein to be content, and " Godliness with con- 
tentment," said he, "is great gain. For we brought 
nothing into this world, and it is certain we can carry 
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nothing out. And having food and raiment^ let us be 
therewith content. But they that will be rich, fall into 
temptation, and a snare, and into many foolish and 
hurtful lusts, which drown men in destruction and 
perdition." (I. Tim. vi. 6—9) . 

Still more, whatever we may have of the things 

OF this world, let us BE WARNED AGAINST THEIR 
BECOMING OUR POSSESSORS. 

It is in this our danger lies — becoming, like the rich 
man, the slave of our possessions. And instead of 
making them serve us for everlasting habitations, 
allowing them to carry us captive into lusts that whelm 
soul and body in destruction. Hence the principle, 
" To whomsoever ye yield yourselves servants to obey, 
his servants ye are to whom ye obey, whether of sin 
unto death, or of obedience unto righteousness." 

"Whether rich^or poor, however, it is only the grace 
of God that can garrison us in safety — that can enable 
us to overcome the hardening influences of earthly 
things, and bring us contentment with our condition, 
whatever it may be. 

And if men will covet, let them covet Christ, who is 
the true, the unsearchable riches. The best of all uses 
to which they can consecrate this living present, is to 
make Him the portion of their souls, as He is freely 
offered to them in the Gospel ; for indeed if Christ is 
ours, then all is ours. 

Other lessons easily suggest themselves which it 
may not be necessary to enlarge upon, such 9a j^ref erring 
duty to pleasure ; for it would surely not have spoiled 
the viands of the rich man's table, if the needs of 
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Lazarus had been attended to before he sat down to 
partake of the dainties. Nay, if the rich man had done 
so, it would have given him better relish for the plenty 
of his table. He had, in fact, no right to even the 
commonest food, the least of God's mercies, until he 
had done his duty, or endeavoured to do it. The law is, 
^* Thou shalt love thy neighbour as thyself ; " and since 
the rich man not only did not think of his neighbour, 
but only thought of pleasing himself, he thereby 
incurred the Divine displeasure. This also is to be 
remarked, that it is not that a man renders himself 
chargeable with crime, or that he indulges himseU in a 
course of vice — it is not in these things cmly that a 
man's guiltiness lies ; and we have nothing to tell us 
that the rich man was a gross and open sinner. It is 
also criminal not to possess virtues which we are made 
capable of exercising, and which we have the means of 
obtaining and culturing. Enough, in fact, that we 
neglect our plainest duty in any one case or particular, 
to have God's judgments pursuing us ; for it is such a 
character we are to see in the rich man, and which 
merited the doom he suffered after death. 

Then last of all, imder this division of our subject, if 
we would obtain the earnest or pledge of everlasting 
inheritance like that of Lazarus, it can never be oura 
until a spirit or mind is in us such as Lazarus 
possessed. Our heart must be right; for it is to that 
God looks — ^"Even to him who is of a humble and 
contrite spirit." But having such a heart, though 
possessing nothing of those things by which the world 
accounts men great, we shall still possess all things. 
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God Himself shall dwell in us^ and walk in us, and we 
shall be His people, and His name shall be on our 
foreheads. "We shall be constituted a Royal Priest- 
hood unto Him, to offer up the sacrifice of praise 
continually, along with that countless number whose 
names are written in the Lamb's Book of Life, and 
who shall be gathered in before His throne, out of 
every kindred and tongue and people and nation, to 
render Him ceaseless service, while sharing to the 
fullest of our capacity His own glory and happiness. 



II. 



DEATH, AND THE HEREAFTER. 

In the section of the narrative which has just been 
considered, we have seen how it fared with both the 
rich man and the beggar during their living day. 
Now we are to view them in their death, in their 
passage-way from the seen and temporal, into the 
unseen and eternal, and what they experience in that 

• 

" Undiscovered country, from whose bourne 
No traveller relums." 

And suffice it to say that this, like the former scene^ 
is no imaginary or fictitious representation of things, 
but is quite as real as the everyday facts which present 
themselves to us in this world of riches and poverty, of 
happiness and misery. The Faithful and True Witness 
makes known to us what has actual existence beyond 
the range of our natural and present vision, and it is 
for faith imhesitatingly to accept His testimony, 
weighted as it is with the burden of truths of the 
most solemn, startling and awe-inspiring character. 

Yes ; for though the sceptic may attempt to laugh it 
away, and the careless and indiflFerent be found to join 
with him in his laugh, the facts of death itself and the 
certain experience of either happiness or misery im- 
mediately after death, are things that remain; and 
sooner may men think of blotting out the existence of 
God Himself, as of altering or destroying what now is. 
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and ever shall be^ according to His omnipotent and 
unchanging decree. 

In dealing with this portion of the narrative, there- 
fore, it may be best first of all to make a brief 
paraphrase of it, and then proceed to open up such 
lessons as are plainly deducible from it. 

Verse 22. — " But it came to pass, ^* 

A common formula, indeed, but tremendous issues 
are made to turn upon it. And, in passing, one could 
have wished it had introduced to our notice some 
redeeming feature in the conduct or bearing of the rich 
man, towards the lame and diseased and famishing 
beggar at his gateway. For we cannot help feeling 
that even if the man had no religious principle in him, 
and the sense of his duty to God and his fellow- 
creatures had all died out of him, the common instincts 
of humanity might at least have moved him to extend 
the little help the beggar asked for. Beggar and 
outcast though he was, he was still a brother man, 
with the " one blood," of which God had created all to 
dwell on the earth, flowing through his veins, and how 
much better is a man than a beast, in his claims upon 
our help in distress ? A man who has a heart in him 
at all, will not see a beast in suffering, without doing 
something to relieve it. Let a horse or some other 
beast of burden, e.g,, fall upon some of our streets, and 
have you not seen how ready the passers-by have been 
to lend a helping hand to lift it up ? Nay, and even 
among beasts themselves there is a kind of feeling of 
pity for one another in suffering, which might put to 
shame some heartless monsters of humanity, such as 
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this rich man appears to have been^ whose wealth and 
luxury had turned his heart into such stony indifference, 
as that that most pitiable beggar Lazarus can lie at his 
gateway and die, for ought he cares. 

But that " it came to pass " does not mark for us a 
continuance of the life scene, and we regretfully dis- 
cover that neither does it serve to introduce to our 
notice any signs of improvement in his character, 
which might have been conceived possible in this 
world. No ; the time-view of riches on the one hand, 
and of beggary on the other, long as it may have 
lasted, is now brought to a close, and as respects both, 
the formula brings into our view that 

" Last scene of all 
That ends this strange eventful history." 

" The beggar died .... the rich man also diedJ^ 

Whether there was an interval between their deaths 
we are not told. It is likeliest, however, the beggar 
died ^rst, though it is just possible they died on the 
same day — the beggar, it may be, at the gate, where, 
in starvation, he was looking for crumbs, and the rich 
man within his palatial residence, in sight of the 
beggar, dying amid the abundance of his "good 
things ** which satisfied not. 

But, at any rate, they both died. The one event 
that happeneth to all, has become their own now, and 
it is the common debt of sin which all must pay ; for 
*^ there is," to use another metaphor, " no discharge in 
that war." 
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We have seen the differences between those two men 
during their living day, and the experiences they 
passed through. But how is it with them now? It 
is their likeness which impresses us; for neither of 
them can see, nor hear, nor taste, nor speak, nor feel. 
It is a ghastly coi*pse, in each case, from which the 
life has fled, and the beggar knows no pang of himger 
now, and his festering sores have for ever ceased to 
give him pain, while the rich man's palate has also for 
ever lost its relish, and to all his fine outward adorning 
of wearing apparel, and wealth, and estate, he is all 
insensible — " the beggar died .... the rich man also 
died.'* 

" The hand of the Lord hath wrought this ; in whose 
hand is the soul of every living thing ; and the breath 
of all mankind." 

Then after death comes the burial. But as to how 
the body jof Lazarus was disposed of, we have no record. 
It was allowed to lie unheeded on the streets while the 
spark of life was in it, and when the end did come at 
length, it is far from likely that any kindly hand was 
near to close his eyes, or any sympathetic heart to 
mourn over him. Nay, society might possibly be glad 
enough to get that "burden" out of the way, and 
hurriedly, and rudely, it may be, and just as he had 
died, we may suppose he was put into the public ceme- 
tery, with nothing to mark his grave. 

"We read, however, that the rich man " was buried*^ 
and at his death we can think of the great lamentation 
that would be made over him, the burning of spices in 
no stinted quantity, besides what would also be used 



BEATH^ AND THE HEKEAFTEE. 41 

for the anointing of his body, and the rending of 
garments^ symbolical of grief, and other observances 
which the customs of the time and place might demand. 
And the funeral would be no common one, we may be 
sure. Following the bier on which the corpse would be 
laid, there might be seen crowds of spectators, and the 
place of sepulture to which it would be borne would 
doubtless be one of the grandest family tombs in the 
district, gracing some private garden groimd, perhaps, 
which the rich man had owned. "We can think, too, of 
the feast which would be prepared to celebrate the 
mournful occasion, and of the hired mourners, with 
their tear bottles, and their loud wailings, who, for 
many days after the funeral, would be foimd at the 
whitewashed and profusely-embellished tomb of him 
whose " good things " were now no more, and whose 
sumptuous feasting was ended for ever. 

But the omission of the burial in the case of Lazarus 
may be regarded as having a sijgnificance beyond what 
has been noted. The body is not the man, but only, so 
to speak, the house he lives in, and if of Lazarus it is 
said he was carried away by the angels, and the real 
personality is hence to be understood, are we not also 
to think of the real personality of the rich man as 
buried, or as conveyed beneath ? I do not press this 
for acceptance, as a thing actually intended to be taught 
us by the Lord. But it does seem to me an admissible 
exegesis, considering the contrast in which the rich man 
and Lazarus are made to stand as in relation to burial. 

We have come now, however, to a part of the 
narrative which introduces us into the region of the 
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mysterious — the passage-way into the unseen; and if 
death is solemn to reflect upon^ much more solemn is 
the thought of man's destiny beyond this visible scene. 

It is then recorded for us that ^^ Lazartia was borne 
away by the angeU!^ 

Not that this means the angels were literally his 
*' imdertakers," by bearing away his body to some place 
of burial ; nor are we to understand the expression as 
equivalent to saying they found others to do it from 
among hxmian kind. We can only think of the soul or 
spirit (*) — ^which is the real man — ^the immortal part of 
him — as being thus conveyed. Those angels were his 
friends at the hour of separation^ gladly waiting to do 
him this service, hovering near him, unseen, to receive 
his parting spirit, and tenderly to bear it away to its own 
appointed place above the skies, in Abraham^s bosom (^), 
which figuratively, to a Jewish mind, became repre- 
sentative of happiness, and honour, and rest, and satis- 
faction, and tranquillity, and security, as the phrase when 
employed was only another way of describing paradise. 

It was a high honour which was thus given to the 
poor beggar whom men on earth despised and neglected 
and allowed to starve to death — and that it is not one 
angel only, but several of them, who rendered Lazarus 
this service, it would seem that there was even an 
eagerness among those pure spirits to take part in it. 

<' Oh change ! Oh wondrous change ! 
Burst are the prison bars ; 
This moment there, so low, so agonized — 
And now beyond the stars ! 
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Oh change ! Stupendous change ! 

There lies the soulless clod : 

The sun eternal breaks ; the new immortal wakes, — 

Wakes with his God 1 " 



But the ricli man was buried, and if ''and*' con- 
nected that with his death, there is now another " and " 
connecting it with something still more dreadful to 
reflect on, for, " in Hades (®), lifting up his eyes^ being 
in pains {'^),Ae seeth Abraham at a distance, and Lazarus 
in his embraces,** 

The contrast as between the destiny of the two men 
is briefly this : that as both pass into the unseen world, 
by the judgment or decree of God, the one goes iuto 
the upper region, or sphere, or compartment, of the 
unseen world, and enters upon communion with the 
saints who are already gathered in there, and where are 
to be found both happiness and honour — ^the other is 
consigned to the only other and lower sphere of Hades, 
and his " being in pains " there with other condemned 
companions, distinguishes it as a place of inconceivable 
agony and remorse and shame. 

The upper sphere of Hades would thus appear to be 
somewhere above the skies or firmament, and the lower 
somewhere beneath the earth and the grave, where the 
doomed residents receive the due reward of the evil 
deeds they have done in the body while in this world. 
Or, in other words, while Lazarus was carried away up 
to paradise, the rich man was buried in the place of 
punishment reserved for the lostt 

And there is an awful significance in that phrase — 
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*' being in pains ; " for be it remarked that in addition 
to the place itself, with its experience of anguish and 
woes unspeakable, out of the depths the rich man sees 
Lazarus in bliss, and the sight must have but increased 
his pains ; for there was nothing to shut him out of 
that high and holy joy, but his own neglect of the way 
to it while he was on earth. It had been as free to him 
as it was to Lazarus, who had accepted of the salvation 
offered to "whosoever will;" and, oh, how his dis- 
embodied spirit would hence writhe with pain from that 
bitter reflection, if it entered his consciousness. 

We are not to consider, however, that our Lord 
meant to represent the fulness of the happiness and 
honour which the saints shall have in heaven, for there 
are other portions of Divine revelation which teach us 
that that fulness, or the " Salvation with eternal glory," 
is not to be entered upon as an experience until the 
body is redeemed from the grave, and glorified, and re- 
united -in inseparable bond with the glorified spirit 
which winged its flight by ministering angels into 
paradise. The paradise-heaven into which beKevers 
pass at death is to issue in a higher heaven, when, after 
the consummation of all things, there shall have been 
created the " new heavens and the new earth," and a 
place has been prepared iq the many mansions of the 
Father's house. (®). 

And so, on the other hand, neither is the punishment 
into which the wicked pass at death the full measure of 
all they are reserved for. Their bodies are also to be 
raised from the grave and reunited with their con- 
demned souls, and, with the devil and his angels, they 
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are, at the last day of general judgment, to be cast 
together into "the lake of fire," which is "the second 
death," and whence, as we read in the Apocalypse of 
John, the smoke of their pain shall ascend for ever and 
-ever. 

We have seen the difference in the outward condition 
of both Lazarus and the rich man while in this world, 
and how in death they were both alike; and then 
following upon that we have contrasts of their condition 
in the unseen world, beyond our power adequately or 
fully to conceive of ; for the one is high as heaven, and 
what can we know ? and the other is deep as the abyss, 
and how can we fathom it ? 

But it is needful to repeat it, that here we have no 
fancy pictures. For, in very truth, we have afforded 
us by the words of the Lord Jesus, a real glimpse into 
the unseen. A window, so to speak, has been opened 
by Him as into heaven, and another by which we may 
look down as into the very depths of hell ; and up in 
that higher sphere of the unseen its inhabitants are 
unspeakably comforted, and crowned with highest 
honour, while they who are in the depths beneath, 
writhe in paiils and are the objects of everlasting shame 
and contempt. 

Commonplace then as it may be regarded, the lesdon 
is read to us by this narrative that (1.) we " must needs 

DIE." 

Death came to both the rich man and Lazarus, in 
keeping with the principle " as by one man sin entered 
the world, and death by sin, so death passed upon all 
men, for all have sinned." The debt of sin must be 
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paid by all. We vainly dream of getting free from it ; 
nay, and death may come to ns at an hour when we 
think not, as it has come to myriads, through all the 
ages of time. 

Thy doom is written, " Dust thou art. 
And shalt to dust return." 

(2.) Death is not the end of man. 

It is not a ceasing to be ; and neither is it annihil- 
ation, nor shall it ultimately terminate in that, as some 
would teach. Mark you, both the rich man and 
Lazarus consciously existed when it was said of them 
they had died ; and clearly, the teaching of this nar- 
rative is that death is only a temporary separation of 
parts — of soul, or spirit, and body. Once in existence, 
therefore, we may say we exist for ever ; for if there is 
change and dissolution, it only means existence in 
another sphere of being. The soul, or spirit, of man, 
which is the real man, never dies, and we see that 
beyond the visible, in the unseen, its consciousness and 
personality are alike preserved and perpetuated. 

(3.) In the unseen world, or Hades', there is a 
place of happiness and a place of misery. 

And this is in effect to say that beyond this world 
there is both a heaven and a hell, which have real 
location. Lazarus was carried away from earth into 
the one place, and his experience there was that of 
unspeakable comfort; the rich man was buried deep 
down in the other, and his wof ul experience there was 
subjection to pains as from a flame of fire. 
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(4.) At DEATH THE SOULS, OR SPIRITS, OF MEN DO 

immediately pass into their appointed place in 
Hades. 

They do not wander alone through space among the 
stars and spheres, yainly seeeking a dwelling-place. 
The angels of God, who are sent forth to minister for 
them who shall be heirs of salvation, are waiting to 
bear them away to the place appointed for them ; for 
no doubt we are to take the ministry of the angels to 
Lazarus, as typical of what they all shall enjoy for 
whom better things are prepared, and who die, like as 
Lazarus did, believing in God. The wicked, or un- 
believing, on the other hand, may be said to gravitate 
down, by the weight of their sin and guilt, into the 
place appointed for them ; or we may think of them as 
borne away by wicked spirits sent forth by their chief. 

(5.) Hades is not a Purgatory. 

You may find that doctrine in the Sixth Book of 

Virgil's -ZEneid ; and as taught by the Church of Bome, 

it is to be viewed as but one of the many inventions man 

has found out to delude himself and his fellow. But 

nowhere in the Word of God is there even a hint given 

that a process of purifying is to be gone through, when 

men have left this world, such as Virgil describes when 

he says : — 

'^ Aliae panduntur inanes 
Suspensae ad ventos : aliis sub gargito vasto 
Infectum eluitur scelas, aut exaritur igni." 

(Some, hung up, are spread out to the empty winds (to 
purify) ; in others, the wickedness not done away with 
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is washed out in a liuge watery abyss, or is burnt out by 

fire.) 

Shakespeare, too, may make his ghost in " Hamlet " 

give countenance to it, when he puts these words into 

his mouth : — 

*' I am thy father's spirit : 
Doom'd for a certain term to walk the night, 
And for the day confined to fast in fires, 
Till the foul crimes, done in my days of nature, 
Are burnt and purged away." 

But this, let it be observed, occurs on the page of 
fiction, and is hence but the ghost of fiction. 

In the Scripture narrative under our consideration, 
however, we have solemn fact attested to by Him who 
came from the unseen, and by whose power and 
arrangement, the condition of men in the unseen world, 
or Hades, is what it is there, and ever shall be. 

We have no need, therefore, to reason out the matter 
in the light of the sufficiency of the Atonement of 
Christ to cleanse us from all sin ; and neither is there 
any call upon us to consider the necessity of Christ's 
mission and death, if there are purgatorial flames to 
purify men hereafter. The Word is enough for us, 
as coming from Christ, *^ He that is unjust, let him be 
imjust still ; and he that is holy shall be holy still." 

Lazarus in Abraham's bosom ! The rich man in the 
place of pain! If some will say the latter is under 
probation^ it is only consistent to consider Lazarus in a 
like condition, with still a possibility of falling from the 
embraces of Abraham into the lower sphere of Hades ; 
which is a thought no passage of Scripture would 



DEATH^ AND THE HEEKAFTER. 49 

lend countenance to^ and which is utterly repellant to 
us. 

No; our Lord unmistakably teaches us here, and 
elsewhere, that as respects both, it is their retribution. 
It seems good to Him that Lazarus should be carried 
away to paradise as the eternal issue of his life, and, for 
the same reason — the will of God — the rich man is 
buried in Hades, to suffer punishment as the ^' wages of 
sin." (») 

And this is confirmed to us by the fact, that in the 
account the Lord gives us of what shall take place at 
the general resurrection to judgment, there is no indi- 
cation from the method of procediLre in that day, of any 
allowances being given to any who, by being subjected 
to the flame of pain in the lower reahn of Hades, had 
somewhat improved in their character. Beading the 
scriptural account of the general judgment, without 
prejudice, and free from the influences of what has been 
styled the " advanced thought '* of the present day, we 
find that the whole company of those who were con- 
fined to the realm of punishment, are consigned to 
deeper darkness and woe, and more awful anguish than 
they had hitherto experienced since their exit from 
this world. 

(6.) Chabacteb determines a man's destiny in 
the xtnseen world. 

Lazarus was not carried away to the happy realm of 
Hades simply because he was poor. And let not any 
delude themselves by reasoning and saying, that if their 
condition is poor and miserable in this world, that the 
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next world will make amplest amends for all. "No ; 
that is the vainest of all hopes^ apart from faith in 
God, and obedience to His will ; for, as well remarked 
by one, " impenitence and unbelief will shut out any 
beggar from heaven/' 

Then, on the other hand, the rich man was not 
buried in the place of punishment in Hades merely 
because he was *^ rich,'' or had his *' good things " 
here ; and it must not be concluded that it will be ill 
with the rich when they pass hence; or that it wiU 
still be weU with them, since they were rich while they 
were here, as some actually hold. 

We must hence maintain the conviction that it was 
because Lazarus had done what was well-pleasiQg to 
God, and the rich man had lived without God, and all 
for self, being utterly oblivious to the duty he owed to 
his fellows, that the destiny of each in the unseen 
partook of the character in which it is represented to 
us. And "shall not the Judge of all the earth do 
right ? " 

We have had occasion to remark on the false judg- 
ment men form from outward appearances, and indeed 
" what shall it profit a man though he gain the whole 
world and lose his own soul ? " But there is one 
question to ask, and it is this — *' Is thine Aeart right ? '* 
For as the rich man's glory did not descend with or 
after him, neither shall any carry anything away of the 
abundance they have possessed here, into the unseen. 
Yes ; thine heart ; for only the naked, disembodied soul 
o^the rich man passed hence, and was buried in the 
awful sufferings which a life of selfishness and sin had 
created for it as its eternal portion. 
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And so Lazarus leaves his poverty behind him here-— * 
that which was characteristic outwardly of him — ^but 
out of his heart there were the issues of a happy life for 
him beyond death and the grave. Angels sent forth 
from God carried him away into the enjoyment of the 
communion of saints — even with Abraham and Isaac 
and Jacob in the Kingdom of the Father. 

Stilly again^ are there these questions for men to put to 
themselves^ What am I ? and whence ? And as they 
answer them in the light of God^s Word, so shall they 
know whether they can look forward to either happi- 
ness or misery as their eternal portion. 

I have no inclination to dwell upon these " terrors of 
the Lord/* or to " pile up the agony," as some phrase 
it, by giving pky to the imagination and figuring forth, 
like Dante in his "Hell** and "Purgatory,*' the 
horrors experienced by the lost in the world unseen^ 
making — 

<< Each particular hair to stand on end, 
Like quills upon the fretful porcupine." 

Ko ; and I have no faith in a professed attachment to the 
religion of Jesus Christ, forced from fear of hell. It is 
not fear by which He seeks to gain His converts, but 
love — the love that brought Him down from heaven to 
earth to testify of the works of the world that they are 
evil, and to warn men of the awful consequences which 
should result from them, if they repented not — ^the love 
which constrained Him to o£kr Himself, as the Lamb 
of God, to take away the sin of the world, and so to 
open the Kingdom of Heaven to all who believe in Hia 
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name. I have sought^ therefore^ not to give any 
stronger colouring to the narrative than it admits of, 
as respects the hereafter of either the rich man or 
Lazarus, as thus far presented to us by Him to whom 
all exaggeration was utterly foreign. 

^ Sure 'tis a serions thing to die, my soul i 
What a strange moment must it be, when near- 
Thy journey's end 1 



Nature runs back, and shudders at the sight, 
And every lif estring bleeds at thought of parting ; 
For part they must, — ^body and soul must part. 



Death's thousand doors stand open. 
.... If there's an hereafter, 
And that there is, conscience, uninfluenced. 
And suffered to speak out, tells every man, 
Then it must be an awful thing to die ! " 



III. 

PARABOLIC DIALOGUE ON THINGS 

UNSEEN, 

'^ And he exclaiming^ said, Father Abraham, pity me, 
and send Lazarus, that he may dip the point of his finger 
in water, and cool my tongue ; for I am in anguish in 
this flame. But Abraham said : Child, remember that 
thou receivedst thy good things during thy lifetime, and 
Lazarus in like manner evil things ; but now this one 
here is comforted, and thou art in anguish. And in alt 
these things a great chasm hath been fixed between us and 
you, so that those wishing to pass over from this place to 
you, cannot, nor can those pass over thence to us!*' 
(24—26.) 

When remarking on the place and nature of the 
unseen worlds I have given it as my opinion that 
whilst the wicked in Hades had their location and 
punishment beneath the surface of the earth and 
the grave, the "bosom of Abraham/' on the other 
hand, meant the upper sphere of Hades; that, in 
other words, the location of the " spirits of just men 
made perfect^* was above the skies, and was, to all 
intents and purposes, heaven, as it would issue in it. 

I call attention to this, here, with the object of 
pointing out that I have not been dealing with the 
matter after the strictest science. I recognize the 
fact, well enough established, that "up** may be 
" down," and vice versd, when we bring the terms into 
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relation with the revolution of our earth ; just as I 
accept the scientific statement that the sun is a fixed 
orb in space, revolving only upon its own axis, though 
it does seem to me to rise in the east, and hold on its 
course over our heads until it sets in the west. 

I regard the Bible as a people's book, and its 
language as popular language, and when the terms 
*'up'* and *'down" are therefore made use of in it, 
there is neither opposition, nor contradiction between 
the apparent and the real. And I am sure of this, 
moreover, that though the Bible was never meant to 
teach us physical science, as the schools do to-day, yet 
there is not one of its statements which can ever 
possibly come into collision with the facts of true 
tscience. If some of our scientific men would only 
become a little more scientific, by being less hasty in 
drawing their conclusions from what they have con- 
sidered facts, but which have but too often been proved 
to be fancies after more careful experimentation, they 
will find that the Scriptures are in no way whatever 
opposed to them, or to any fact or principle they may 
reach by their investigation of the materials of which 
the imiverse is composed, and the laws which shape and 
move them, and make them serve the purposes of their 
Creator. And, happily, science has marked some 
advance, when to-day it will not dare to say, " There is 
no God ; " but, " I do not know that there is.*' The 
atheism of science is no more, and agnosticism occupies 
its place, regarding which we may yet hope it will 
come to confess how that "in every beat of man's 
heart, in every thought which he thinks, he can, and 
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he does^ know something about God,'' apart from what 
has been revealed, both by the written, and the 
incarnate Word. 

In confirmation, then, of what has been expressed 
as in relation to the unseen world, there is amplest 
testimony to be found alike in the Old Testament and 
the New. We find in the Psalms and Proverbs such 
expressions, e.g.j as ''let them go down alive into 
hell;^^ "the lowest hell;** "going down to the 
chambers of death to hell ;^^ "guests are in the 
depths of hell ; '^ " hell beneath ; '* " descend into it." 
Then take the New Testament, and you have the 
phrases, " outer darkness ; " " thrust down into hell ; " 
" cast into the lake of fire ; " and from the fact of the 
rich man having lifted up his eyes, it is implied he was 
" in the depths.'* We have also the imagery made use 
of such as " hell (Sheol) from beneath is moved,'' and 
" cast down to hell (Sheol) with them that descend to 
the pit." Still, again, in the Book of Bevelation, 
when death and hell delivered up the dead which were 
in them, they are represented after judgment as being 
cast into the lake of fire, which is the second death, 
" and whosoever was not found written in the Book of 
Life was cast into the lake of fire." 

That heaven is ahove is equally evident. The 
redeemed are called to " come up higher ; " Christ 
ascended to heaven to prepare a place for them, and 
has left His promise to come back again in the clouds, 
to receive them to Himself ; and those who are alive, 
and remain on earth at His coming the second time, 
are to be caught up together with Him in the air, to 
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be numbered with those who have been perfected 
together with Him. And then it is called ^^ the high 
place/* where God^s throne and angels are, to which 
Enoch and Elijah were translated — the fiery chariot of 
the latter having passed up above the clouds with him. 

In Hades, then, or the unseen world, there are two 
spheres, and only two — the one being prepared and 
reserved for those who have died in the faith, and the 
other for those who have perished in unbelief and sin. 
The upper of these two spheres is a scene of comfort ; 
the lower a place of punishment. Both classes of 
persons are reserved there in their separate spheres, 
until the resurrection of their bodies at the last day, 
when the earth and all that is therein shall be burned 
up ; and then the saved shall appear transfigured in 
glory with their Lord, while the wicked shall be 
whelmed with the devil and his angels in everlasting 
ruin beneath, in a fire that shall never be quenched. 

This appears to me to be the teaching of Divine 
revelation, from which alone we can gather true light 
to inform us upon the things that are to come to pass 
hereafter in the world xmseen. And if the happiness 
of the saved is represented figuratively to us, and from 
the signs we are to infer what the character of the 
heavenly joys is to be, so as respects the lost (to use the 
words of Dr. Eadie in his Bible Dictionary), " whether 
material substances are actually employed or not in 
ministering to the torments of the prison of despair, it 
is sufficient for us that the most excruciating suffering 
we can endure in the flesh, is used to represent, as far 
as can be represented, the su&ring of the lost soul." 
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We are now dealing, then, with that part of the 
norratiye which I believe is to be regarded as parabolic, 
and, just because it has been made to assume this form, 
we are precluded from thinking that our Lord has 
supplied us with absolute information concerning the 
nature of the unseen world ; as, in fact, if He had done 
so, it is questionable whether any one of us would have 
been capable of understanding it. When He has, 
therefore, represented the rich man and Abraham con- 
versing across the established chasm separating the two 
spheres of Hades, the elements of the dialogue may be 
looked upon as serving to convey more vividly to us the 
awfulness of the sufferings of the lost, and the utterly 
vain hope not only of any release or escape from them, 
but even of a moment's relief while subjected to them, 
by the just judgment of God. 

At the same time, however, this dialogue is not to 
be treated as something thrown in to give pictorial 
completeness to the representation, or added as mere 
drapery, so to speak, as we find is the case with some 
of the parables of our Lord. It is most evident on the 
very face of the narrative that our Lord intends by 
this peculiar presentation of things unseen, to give 
more striking emphasis to truths, which by many are 
either made light of, or cast aside. 

There is no need for paraphrasing this part of the 
narrative. The lessons to be drawn from it will carry 
its illustration along with them. 

First of all, then, are the facts supplied us by the 
Lord Jesus with respect to the condition of the soul 

IN THE unseen WORLD. 

e 
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Some have held that between death and the resur- 
rection the soul is asleep^ and so in France during the 
first Revolution it was placarded over the gateways to 
their burying-ground, " Death is an eternal sleep.** 
Others have maintained that the body is essential to the 
soul, and that " the only existence of the soul possible 
between death and the resurrection, must be the 
scattered dust of the human frame." Archbishop 
Whately contends that it is an open question, whether 
the soul remains in a conscious state or not after death. 
Then on psychological grounds it is argued, " that such 
is the nature of the soul, that it cannot retain its per- 
sonality when separated from the body ; or, that it is a 
mere function of the brain ; or, that it cannot act or be 
acted upon — can neither perceive nor be perceived — 
except through and by means of the senses ; or, that as 
vegetable and animal life are only manifest and active 
in connection with some form of matter, in other words, 
as there must be a physical basis of life, so the soul 
necessarily requires a material basis for its manifestation 
and activity." 

But it seems to me that this is not a matter either for 
speculation or for arguing about at all, in the face of 
what is borne witness to by the Faithful and True 
"Witness in this narrative, and that the question solely 
is this : whether we are prepared to accept of the facts 
as they come before us, on the authority of One whose 
utterances relating to things unseen exclude all appeal 
to any other, for who is there higher than the Wisdom 
of God ? 

If anything, then, has been made plain to us, this 
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has : that the soul in the unseen world is separate from 
the body^ and while in Hades retains its consciousness 
and activity, independent of the material organism 
which it tenanted, and through which it energized 
itself here. And mark you, how realistic this has been 
made to us, for the soul so separate is represented as 
having eyes to see with, and as being capable of 
thought, feeling, memory, reflection, reasoning and 
willing. Lazarus is seen in Abraham's bosom, while 
the one is consciously subjected to punishment, and the 
other is embosomed in conscious comfort, as acknow- 
ledged by both. Then from Abraham's address to the 
lost soul, it is evident that "the spirits of just men 
made perfect ^^ have the power of thought, and 
reasoning, and the sense of justice ; while as regards 
the " rich man," it is also to be seen that his memory 
and reflection are in active exercise, and his conscience 
fully awake. The address and appeal of Abraham 
implies this, when he says, " Child, remember that 
thou receivedst thy good things during thy lifetime, 
and Lazarus, in like manner, evil things ; but now this 
one here is comforted, and thou art in anguish." 

Such are the simple, but Divine and infallible 
facts supplied us, and to speculate and theorize in 
an a priori fashion, with our eyes shut against them, is 
only wilful perversity. 

But we have something further to leam from the 
Great Teacher regarding the experiences of the 
SOUL in the unseen world according to Divine 
appointment. 

Of the soul, or spirit, of Lazarus — his real per- 
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sonality — it is witnessed by our Lord (putting the 
words into the mouth of Abraham), "now he is 
comforted/* the term employed here being a general- 
ization of the happiness, honour, rest, tranquillity, 
protection, and satisfaction, of which Abraham's 
embraces are representative. In short, he has been 
removed from a scene in which his experiences were 
anything but comfortable, seeing he had not even a 
crumb of bread to console himself with in his himger, 
into a sphere of being where there is not only no sense 
of want any more for ever, but the experience of a joy 
unspeakable and full of glory, for "blessed are the 
dead who die in the Lord from henceforth." 

On the other hand, the soul of the " rich man " is in 
anguish — agonized by that which the term " flame " 
may fitly symbolize of the intensest possible sufferings. 
Then when he is represented as desiring a drop of 
water to cool his tongue, we are, doubtless, to regard 
this as showing to us how he suffered in accordance 
with his sin, and that with the same measure he meted 
out to others, it must be measured to him again ; for 
since Lazarus had lain at his gate begging for crumbs, 
but begging in vain, so now must he beg in vain for 
mercy — for even a drop of relief. In short, his ex- 
perience now must needs be judgment without mercy, 
since he showed no mercy to Lazarus. Nay, and it 
seems to be more than implied, that it was out of all 
reason for him even to dream of the least mitigation 
o£ suffering, since during his lifetime he had received — 
received to the full indeed — of the good things of this 
life, as he had made exclusive choice of these things. 
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and rested satisfied with them, caring to make no other 
provision for himself in the world to come. Hence the 
prophetic word of Christ found fulfilment, when He 
said, '^Ye shall see Abraham ... in the Kingdom, 
and yourselves thrust out." 

Lazarus comforted in Abraham's embraces ; the rich 
man in pains as from a flame of fire ! How severe the 
contrast! But what words can convey any adequate 
idea either of the happiness of heaven, or the misery of 
the abyss ? And what can we now know of them ? 
Paul who, in high spiritual uplifting of soul, was 
caught up to paradise, could find no words to describe 
either the place or the joys of it. And then, again, 
when we remember the words of the Lord Jesus about 
Judas, and how He said, " It had been good for that 
man he had never been born," and we associate with 
them the flame in the narrative here, which is the 
employed symbol of the nature of the sufferings of the 
condemned soul, what woful significance is given to 
them! The Lord Jesus, who felt the infirmities of 
our nature in weariness and thirst, and who suffered as 
we do, when men struck Him, has made use of a symbol 
here, weU knowing how we should interpret it, as by 
analogy in physical experience, of the scorching which 
a fire — a flame of fire — ^would give to those who might 
be subjected to it. 

The DURATION OF THESE EXPERIENCES is another 
matter on which no two opinions can be held, from 
what our Lord Jesus has parabolically set forth in this 
narrative; for we have no call to consider whether 
otwvtos,- elsewhere made use of by the Lord, in its 
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supposed doubtful meanings should be brought in, to 
give qualification to what is conveyed by the fixed, im- 
passable chasm. 

The one sphere of Hades is separated from the other 
by what is described as a great gulf, or chasm, and so 
preventing any passage-way for those located in the 
upper to the lower sphere, or from the lower to the 
upper, however desirous or willing those in either of 
the two spheres might be to effect a transference of 
themselves. And that this chasm, moreover, has been 
fixed or established by eternal Divine decree, a passage- 
way is hence impossible for ever and ever. It is " too 
deep to be filled up; too wide to be bridged over." 

Now what is this, but only another way of saying 
that the wicked shall never pass out of, or be freed 
from, their sufferings, and that neither shall the saved 
ever experience anything else but ceaseless joy ? 

And then notice that the " rich man " never dares 
to entertain the hope of release, or ventures to express 
any desire for his sufferings to be brought to an end. 
When he does beg, the request he makes carries in it 
the hope that there might be some infinitesimal relief 
possible, but it is to find that even that must be denied 
him for ever. 

If the Word of God, as the revelation of the Divine 
will and purposes, does indicate any change in the ex- 
periences of those who are now in the unseen world, it 
is that those who are happy in paradise now, will be 
still happier with the Lord, after the resuiTcction of 
their bodies, and their reunion with the glorified spirit 
which went on before. And that as for the wicked. 
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they shall only pass into the experience of still more 
awful suffering, when they, too, are clothed upon with 
their bodies, whose members they employed here as 
instruments to sin. But never once is there even a hint 
that the flame of the abyss will ever serve to purify the 
soul, that it may be fitted for heaven at the resurrec- 
tion ; and neither is there, on the other hand, any 
passage in the whole of Divine revelation to indicate 
any progression in holiness or happiness on the part of 
those in the upper sphere of Hades, before the day of 
the redemption of their bodies. Still more, it is not 
taught us in this narrative, nor anywhere else in the Old 
or the New Testaments, that there is a place somewhere 
intermediate between heaven and hell, or between the 
upper and lower spheres of Hades, a purgatorial sphere 
in which imperfect Christians are detained until their 
sins are purged away and they are fitted for paradise, 
which Koman Catholics and others make an article' of 
faith implicitly to be believed in. You may find the 
doctrine of purgatory as I have said before in Virgil, 
and in some other heathen writers, but you will search 
in vain for it in the Scriptures. For the first four 
hundred years of the Church's history it found no place 
in her creeds. Heathen in its origin, however. Pope 
Gregory in the sixth century was the first to promul- 
gate it, for reasons well recognized, though it did not 
become an article of faith in the Romish Church until 
the fifteenth century. But all along, it has rested on 
a mere hypothesis. The adoption of the heathen 
doctrine by the Church of Rome was in a spirit of 
eovetousness, or of worldly device, and it is still held 
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for no other reason evidently than that it pays well ; 
for the greater part of the property belonging to the 
pope and his priesthood, has been obtained from those 
whom they have persuaded to believe that souls are 
meritoriously freed from the pains of purgatory for so 
many masses; and hence the mutual insurance prin-^ 
ciple has been taken advantage of, in London, Dublin, 
and other places, by the formation of penny-a-week 
societies, through which there shall be secured masses 
for themselves and their friends, in the order of their 
deaths. 

But as over against that, and all other like devices of 
man, to delude his fellow for gain's sake, the Scripture 
makes it plain that by the blood of Christ alone, or the 
operation of the Holy Spirit by the Word of God, the 
soul is cleansed from all sin, and not by any fictitious 
flames of a purgatory that has no existence ; and that 
now, and not after death, is the accepted time and day 
of salvation. And then again, while by the teaching of 
Scripture we learn that it is more difficult for the rich 
to be saved than it is for the poor, popery in effect says 
to its deluded adherents, " He that hath no money let 
him not come, for without money no.masses, and there- 
fore no salvation.'* And yet to the poor the Gospel is 
preached, as it is a Gospel without money and without 
price, in its offer of salvation, excluding all merit 
whatever on the part of any. 

If the established great chasm means anything, it 
certainly teaches us that the past guilt and sin of earth 
cannot be undone when we have entered the unseen 
world, and that neither may we conceive of any possi- 
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l)ility of change, in relation to the two spheres which 
the chasm divides. The fixed chasm at once precludes 
the faintest suggestion of the existence of a purgatory, 
and Abraham knew nothing about it; no, nor even 
Peter, for we find him in his Epistle saying, "The 
Lord knoweth bow to reserve the imjust unto the day 
of judgment to be punished." 

We may further learn from the Lord Jesus the 

USELESSNESS OF PRATER TO DEPARTED SAINTS, AND THE 
SIN OF THOSE WHO WOULD SO DIRECT THEIR PRAYERS. 

This is the only recorded instance in the Bible of a 
prayer having been offered to a saint, and it is to be 
particularly noted that no answer was given to it, except 
that it was left to the petitioner to infer, that not even 
the least possible help could be sent to him, though the 
petitioned might be willing to convey it. 

The Church of Rome, however, professes to have 
gathered together in the unseen world over five 
thousand saints, which may be petitioned, regarding 
whom they have no evidence whatever of even one of 
them having reached paradise, as we would question 
whether there are not some of that formidable host 
who have ever had existence even in this world, whether 
they are in fact no more than the creations of Jesuitical 
fraud and deceit. 

But there is not a single recorded instance in the 
Holy Scriptures, of a. saint in the unseen world ever 
having been prayed to by anyone on earth — not the 
shadow of a precedent which might warrant us in- 
voking help from those who have passed into Hades. 

Then see what an absurdity it carries on the very 
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face of it ; for if a saint is prayed to, we by that act at 
once ascribe omniscience to him, and so make him equal 
to God, to whom alone belongs that incommunicable 
attribute. 

And then, to say the least of it, it is a very singular 
thing that if, according to the teaching of the Church 
of Bome, we are never to pray to Jesus except through 
Mary — ^the "blessed Mary, mother of God^^ as they 
style her — that we should be left in perfect ignorance 
where she lived and died, and whither she has gone to ; 
that Paul should write ten letters to the Churches, and 
three to private Christians, and not once name her ; that 
even Peter, the first pope as we are told, should never 
refer to her ; no, nor James, nor Jude, nor John ; the 
last, too, having been asked to take care of her after the 
decease of Jesus. 

But to worship a saint, would render us chargeable 
with the sin of idolatry, and such a sin, unrepented of 
and unforgiven, must exclude us from heaven. And, 
in fact, no sin is more frequently condemned in the 
"Word, for our warning against its commission, by Him 
who will not give His glory to another, nor His praise 
to graven images. 

The folly of trusting only to external privi- 
leges is another lesson taught us. 

The " rich man " was a son of Abraham according to 
the flesh, and Abraham acknowledges that. But the 
relationship was worthless, for though a son, he was a 
sinner ; and having died in his sin, without repentance, 
hence the punishment into which he passed ; all which 
he might have escaped had he been a son, not simply 
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in name^ but by possessing the spirit of Abraham^ or 
by faith haying received power to become one of the 
sons of God. 

Men may, therefore, live in a Christian land, with 
abundance of spiritual privileges, and be even con- 
nected with the visible Church of Christ, by a profession 
of faith ; but imless they have been truly and fully 
forgiven and regenerated by the Word and Spirit of 
Christ, all their profession is in vain ; as, in fact, there 
is no forgiveness or regeneration possible for any man 
where the Word and ordinances of Divine appointment 
are ignored or neglected, or when other means of grace,, 
as they may be styled, are substituted for them, or 
when other ways that seem right to men are followed,, 
instead of the one way which has been divinely pointed 
out to us by the Word of God, Christ Himself claiming 
to be the only Way, as also the one Door to heaven. 

But lastly, under this section of the narrative, it is 
encouraging to sinners of mankind to learn that if there 
is an impassable gulf in the world unseen, our Lord 
gives no hint that any such gulf exists as respects the 
life now present. 

There is no mercy for any in the lower sphere of 
Hades, and no passage-way out of or deliverance from 
its pains for ever and ever. But there is mercy now, 
as there was for the " rich man," had he sought after 
it by repentance during his living day. There is a way 
of escape for every sinner who desires to escape — a 
provided refuge in Jesus Christ ; for " faithful is the 
saying, and worthy of all acceptation, that Jesus Christ 
came into the world to save sinners ; *' and to all who 
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are in Him by living and abiding f aith^ there is no con- 
demnation and never will be; for they in Him have 
already passed from death to life ; been made partakers 
of His grace^ and spirit, and nature^ and are constituted 
heirs — co-heirs-rwith Him of His glory and joy, and 
they shall never perish. 

The warning voice of this narrative then, is only 
another evidence of the mercy of Him who would have 
'^ all men to be saved and come to a knowledge of the 
truth ; " and men will be wise to take heed to it, lest the 
day of mercy and time of acceptance pass away from 
them, for then how shall they escape — how if they 
neglect the great salvation which is so freely offered in 
the Gospel? 



IV. 



THE ONLY WAY OF SALVATION. 

• 

" £ut he saidf I ask thee^ therefor e^ father ^ that thou 
wouldest send him to my father^ a house ; for I have five 
brothers ; that he may testify to them^ lest they also come 
into this place of pain, Abraham saith to him: They 
have Moses and the prophets ; let them hear them. But 
he said : Nay, father Abraham ; but if one go to them 
from the dead, they will repent. And he said to him : 
if they hear not Moses and the prophets, neither will they 
be persuaded if one rose from the dead.^^ (27 — 31). 

We have here a continuation of the dialogue between 
the rich man and Abraham — a parabolic representation 
not of a conversation which actually took place between 
the two in the unseen world, our Lord, as I regard it, 
only giving it this form to lend vividness to what He 
would teach us concerning the destiny of the im- 
penitent^ when once they have disappeared from earth. 

When the lost soul is now represented as petitioning 
for his brothers left behind him in the world, I think 
we are to take it as implied that he has given up the 
hope of either relief or release for himself, and assented 
to the just judgment of God, that his punishment 
should be for ever. 

Still, again, if there is an impassable gulf between 
the upper and lower spheres of Hades, he assumes 
there is not between heaven and earth, and he may 



70 THE EICH MAN AND LAZARUS. 



hence petition for his brothers — dare even to dictate to 
Abraham what should be done for them. 

Rev. Samuel Cox (to whose book I have already 
referred in introductory remarks), in consistency with 
his view that all men, and even wicked spirits, may be 
ultimately saved, thinks that in this part of the 
dialogue we are to discover some improvement effected 
by the flame upon the condemned soul, by his being 
awakened to a feeling of compassion for others — ^the 
flame being thus regarded as purgatorial, after the 
notion of the Romish Church, with which in this he is 
at one, as also with Origen, Aquinas, Canon Kingsley, 
and Canon Farrar ; Dr. Luckock, on the other hand, 
arguing in his " After Death " for progressive sanctifi- 
cation, as respects the redeemed in paradise, who may 
also be aided or affected by the intercessions of the 
living. But to assert this, is it not a begging of the 
question ? For we have no evidence whatever in the 
narrative of an interval of time as transpiring between 
the different parts of the dialogue, or that our Lord's 
design was either to teach or illustrate that a refor- 
mation is possible to those who have passed into the 
sphere of punishment And still more, there is not a 
single passage in the whole Bible that would admit of 
such an interpretation being put upon it. 

That our Lord's sole aim in the naiTative is to give 
warning by the facts He brings to view, and not to 
encourage a hope of redemption after death, is evident 
enough, and the context is confirmatory of this. 

And granted we have the expression of natural 
affection, must we only conceive of that having been 
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awakened in the rich man by the punishment to which 
he was subjected i Has the infliction of punishment 
ever been known to effect such a change in men here 
as to bring out such latent good things as may be in 
them. I am afraid the invariable experience is that it 
only drives the evil that is in a man deeper and deeper 
into his nature. The poor criminals who serve their 
term of punishment in our prisons neither reform nor 
repent by such means. 

What is to hinder us from thinking of this man^ 
with all his sensuality^ and pride^ and selfishness, as 
still having within him some feeble spark of com* 
passion, even though the beggar at his gateway during 
his lifetime did not appear to benefit from it by even a 
crumb ? If in the sphere of punishment he shows this 
feeling, however, it is because it was what he was 
capable of in this life, and not that the pains of Hades 
served to germinate or evolve it. 

But what kind of natural affection is this which 
Mr. Cox, and others of his school, would make so much 
of ? It is quite an exclusive thing. It embraced his 
brothers only — his own blood relations — and was there 
any special or remarkable virtue in the feeling, as so 
limited? Why, we know that the most ferocious of 
the beasts discover a protecting and nourishing care 
over their own flesh and blood, and how much better 
was the rich man than they I Why magnify his 
apparent concern for his brothers as if we must needs 
look upon it as an evidence of saintliness or of Christian 
love? 

But if it was natural affection— a feeling common to 
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the brutes — may not the narrative be regarded as 
teaching us that even in the sphere of unending 
punishment there wiU be found men who have some 
traces of what might be styled better nature in them ; 
and hence it would become a warning to those who 
indulge in that false liberalism which thinks and acts 
as if the threatenings of punishment hereafter will 
never be .executed, because God is merciful. 

Where in God's Word, moreover, is it taught us that 
it is good nature, or kindliness of disposition, or any 
outcome of our nature, that is to commend us to Him 
before whom we must stand in the judgment, and 
by which we are to secure salvation for ourselves ? 
Know we not how the Lord Jesus has said, " Except 
ye REPENT ye shall all likewise perish; " and have we 
not here a voice as from the unseen world, telling us 
the same thing, as a prime necessity in order to 
salvation? For while it is tacitly admitted by the 
rich man that he had not repented, he still ac- 
knowledges its necessity, in saying to Abraham, " if one 
go to them from the dead they will repent.'* (^^) 

Then, again, as in answer to those who would assert 
the possibility of reformation among the lost, from 
what is found in this narrative cannot they also 
discover in the reasoning of the rich man with 
Abraham, something very like a latent grudge against 
God, as if He had not warned him sufficiently against 
the punishment which befalls the impenitent and 
imbelieving in the unseen world ? If the flame, as it is 
asserted, has effected some improvement in the man, 
where is the evidence of that in his saying, '*Nay, 
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father Abraham/' after he was told that sufficient 
iastraction and warning were to be found in the law 
and the prophets? The dictatory tone, moreover, 
throughout the dialogue — ahnost implying a right to 
have Lazarus running at his beck and call — and his 
daring to prescribe a means of salvation over and above 
that which was divinely appointed, and set forth as 
all-sufficient, are to me evidences of a most obstinate 
self-will and rebellion. 

There is a philosophy of life among some, to wink at 
faults and failings, to preserve external quiet, and to 
cry, " Peace, peace, when there is no peace ; " and I 
suppose it is such a philosophy which would not see 
anything of evil in the rich man lest their so-called 
" Progressive Orthodoxy," or " larger hope," might be 
disturbed. I should like quite as much as any to find 
some good thing in or about the rich man, but I must 
confess my inability. And to refer to that natural 
afPection, as it has been styled, which it is said the 
flame has brought out, is there not quite as good 
reason for viewing it as only another evidence of the 
man's selfishness ? Capable as he was of reflecting, he 
may have come to see that for his example and 
influence while upon earth he was held answerable, 
and that if his brothers should come into that place of 
punishment, it would only be an aggravation of his 
sufferings should they give vent to their reproaches. 
In fact, when one looks at the whole character of the 
man, as presented to us by our Lord, he is the very 
concentration of selfishness and inhumanity, and to 
conceive of him as translated to a sphere in which love 
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is perfected; with such a character as he possessed, 
would only serve to fan the flame of his conscience, 
and the more to embitter his condition. 

For reasons such as these, then, I think the con- 
viction must be held to, that it is not only vain to 
expect relief or release when once a man has passed 
into the place of punishment, but equally vain to hope 
that any prayer to departed saints will ever be 
answered, for any relations which may be left behind 
in the world, in any way whatever ; and still, again, is 
it a delusive expectation that prayers or masses for the 
souls in Hades will ever alter their condition there, 
since the great chasm between the lost and the saved 
has been established by eternal and Divine decree. 

Viewing the words represented as addressed by 
Abraham to the condemned soul in Hades, as the 
teaching of Christ — ^for it is He who puts the words 
parabolically into Abraham's mouth for our instruction 
and warning — ^there are several important lessons we 
may now learn from them. 

And first, we have A testimony to the Divine 

AUTHORITY OF THE OlD TESTAMENT SCRIPTURES. 

" Moses and the prophets " are here put for the 
completed record of the will of God, given " by divers 
portions, and in divers manners," before the Advent of 
Christ, and we are hence to hold these documents to be 
inspired and fully authenticated communications, 
worthy of all acceptation, and to be most firmly and 
unhesitatingly believed in. Such, at least, would 
appear to be the mind of Christ with regard to them, 
which it is important to note in the face of so many 
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modern-day attempts of rationalism and scepticism to 
shake our faith in them. Our Lord says Moses wrote 
of Him, and that the prophets had more clearly an- 
nounced His comiog and work, and described the 
nature and extent of His Kingdom. 

Then their sufficiency for doctrine, reproof, 
correction, and instruction in righteousness, is also 
attested to by the Wisdom of God. 

" They have Moses and the prophets, let them hear 
them,'* is only in other words to say, that these records 
contained all that was needful for men to know, under 
the former Dispensation, as to the way of salvation. 
And it is of the same Scriptures Paul writes to 
Timothy, when he says of them, they are "able to 
make wise unto salvation — to make the man of God 
perfect, and thoroughly to furnish him unto every 
good work." 

There was hence no excuse for those who neglected 
them, and by that neglect landed themselves in 
perdition. Had the rich man attended to them they 
had proved amply sufficient for him, and he might 
tave escaped his awful doom. And so were they 
quite enough for his brothers, and if they would only 
hear them, and do what was required of them as 
therein set forth, they might find salvation ; and 
neither were they stinted in warning against neglect, 
for any man to lodge the plea hereafter that he was 
not warned enough. 

But we, under Christ, have to answer for very much 
more than those under the Old Dispensation. We 
Jhave a New Testament in addition to the Old, and a 
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reyelation now of the mind and will and purposes of 
God, from which nothing may be taken, and to which 
nothing may be added, so perfect is it in its announce- 
ments of truth and duty ; and since it is by the Word, 
spoken to us in these last days by the Son of God, we 
are to be judged in the last day, it is our wisdom to 
give heed to the things we are hearing, lest at any 
time we should let them slip. 

Let us see, then, what man's duty is in respect of this 
all-sufficient communication of God's way of salvation. 

*' Let them hear them '' — give ear to what is told us 
in order to conviction, conversion, and obedience ; for 
to be hearers only and neglect the end which God con- 
templates in giving us His Word, is only to deceive 
ourselves, and throw contempt upon God the Spirit 
who inspired them. 

The rich man may have often heard the Word read 
and expounded by the Rabbis of his day. But he does 
not appear to have been persuaded to repentance, nor 
to have had any conviction of the reality of either a 
heaven or a hell. His life was mainly characterized, 
as in relation to the Word ministered to him, by indif- 
ference and neglect, and so he could not escape the 
punishment which such a life brings upon it, and of 
which God duly warns men by His Word. 

And there may be very many in our day who are 
deluding themselves after the same manner, who are 
hearers of the Word, but are little or in no way con- 
cerned about obedience to its requirements. Nay, it 
would seem as if neglect and indifference increases 
among some men, in proportion to the clearness of their 
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conceptions of wUat they ought to do, and as if it were 
a fault of the preacher to-day to speak plainly. If I 
rightly judge the spirit of the times which are now 
passing over us, the itching ears of the multitude prefer 
the utterances of the deceiver and flatterer to the sound 
words of the Lord Jesus. And hence it is now the 
popular thing for a man to adopt the " new theology,*' 
which has no foundation to rest on but what is made up 
of speculations and hypotheses of the flimsiest and most 
puerile description. It is " more brimstone " that is 
wanted, forsooth, as The Christian, World puts it, if a 
man to-day has the courage to hold by the old faith, 
the truth as it is. in Jesus, in the face of the so-called 
" new " one ! 

"We are taught f ui'ther by our narrative that somb 

OTHER WAY OF SALVATION THAN THAT WHICH HAS BEEN 
DIVINELY APPOINTED, IS ONLY A FOOLISH EXPECTATION. 

'* If one went unto them from the dead, they would 
repent," the rich man is represented as saying by way 
of prescription. He conceives that if only some such 
^* sign and wonder " could be given to those now living 
— if someone who had seen and felt the awful agonies 
of the lost, were only to be sent to the abodes of men, 
and picture them out to them and proclaim their reality, 
that the fears which would be awakened would be certain 
to lead men to change their opinions and conduct ! 

Possibly there are many now living who think the 
same — who desire to have the statements of the Bible 
practically illustrated and demonstrated to them — ^who, 
in short, before they believe, would have someone 
actually to come back from the unseen world, and 
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supply them with a narration of the experiences they 
hare passed, through there. At any rate we know 
there are not a few who will not give credit to what 
the Word of God witnesses on its own Divine authority 
and evidences. They hear it, in fact, as though they 
heard it not. Heaven and hell are only figures of 
speech to them, and salvation by Christ is supplanted 
by the life's creed, " Let us eat and drink for to-morrow 
we die." Or their religion is, that God — if there is a 
God — is merciful, and that all will be made right for 
them in the next world, if there is such a world. Hence 
the counsels and warnings of God in His Word, are 
treated by them as " old wives' fables," or things to be 
made light of. Indeed they live as if there were no 
God, and they had no soul to give them any concern 
about, or any future but that which is limited by time, 
to make preparation for. 

Now examine this indiflferentism in the light of the 
closing words of the narrative : " If they hear not 
Moses and the prophets, neither will they be per- 
suaded though one rose from the dead." And what is 
the implication but that everything is vain with a man 
who has determined not to believe — even the greatest 
miracle ? And this, let us mark, is the mind of Christ 
upon the matter. 

If men hear not Moses and the prophets, what could 
be expected from one who might come to them from 
the dead ? Surely only to repeat what is written in 
the Word ; for a new and different revelation of God's 
mind, given to a man in the unseen, is altogether 
inconceivable when we consider the statements of the 
Word, by which alone we are to be judged. 
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We do not find that Saul repented when Samuel 
came back. And what did the Jews seek to do when 
our Lord raised from the dead the brother of Martha 
and Mary? They took counsel to kill Lazarus^ lest 
men should be led to believe in Christ through him. 
And "now is Christ risen from the dead," and say, do 
men repent, and believe His Gospel ? And " when the 
Son of Man cometh, shall He find faith on the earth,'' 
for "many are on the broad path which leadeth to 
destruction." 

No; it is a foolish expectation to look for men 
repenting upon the appearance of a ghost from the 
unseen world. It might startle and alarm some, but I 
feel convinced that in a very short time, when the 
novelty of the apparition wore away, like the novelty 
of a new preacher in the pulpit, there would be just as 
much indifference as we now commonly find. Why 
not even death moves some people into concern for 
salvation. Death is a commonplace to them, and it is 
regarded as only affected sentimentality to make 
reference to it : 

^ All men think all men mortal but themselves." 

I dare to say it, that there are even some men whom 
nothing — no, not the most startling, alarming, or awe- 
inspiring things will ever lead to repentance ; and you 
have a typical or representative case in the Scribes and 
Pharisees, who ignored the evidence of their own 
senses in the case of the man bom blind, to whom 
Christ had given sight. 
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But " other foundation can no man lay than that is 
laid, which is Christ Jesus " — other way of salvation 
there is none, but that which the Bible makes known. 
The Saviour, moreover, who is Christ the Lord, cannot — 
it is impossible even to Omnipotence, to save any man 
except in the way already divinely planned, and per- 
fected, and which may be set forth in a sentence : 
" By grace are ye saved through faith, and that not of 
yourselves, it is the gift of God." 

And that salvation covers verv much more than a 
deliverance from hell, to which some would appear to 
limit it. It is a present thing of righteousness and 
peace and joy in the Holy Ghost, and of the hope of 
glory. But the crown or cope stone of the work of 
God's grace in us will consist in our being perfected 
in holiness, and in thus being made Godlike we shaU 
come to share with Him in His own glory, and joy, 
for ever and ever. 

We may further leam from the narrative the im- 
portance OF Bible circulation among all glasses 

OF THE PEOPLE. 

If we are shut up to the Word of God as the sole 
and sovereign and all-sufficient authority, it surely 
becomes us to make ourselves thoroughly acquainted 
with its contents. And let men bear it in mind who 
know of this Book of the Lord, and who can obtain it, 
or have opportunity of hearing its tmths ministered to 
them, that they shall be held answerable for all it 
requires of them. Neglect and ignorance in con- 
sequence of it are equally sinful with God. And how 
any man who is acquainted with the mind of God, as 
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contained in the Bible, can see men around him 
perishing in unbelief, and not put forth efforts, or take 
means to have them enlightened by that Word, we 
know not, except as he may himself regard the Book 
and its contents as little worth. I am afraid the Pope 
and his priesthood will have much to answer for in the 
attempts which the Church they represent has made 
all through her history to quench the light of God's 
Word, and check its circulation. It is a most anoma- 
lous thing, to say the very least, that that which they 
would lay claim to themselves — ^the right of private 
judgment — they should deny to others, who have the 
same judgment- seat to face, and while the Bible all 
through makes its appeal to every man's judgment; 
and that they should, while professing to be the only 
true Church of Christ, persist in doing what Christ so 
severely condemned in the Pharisees — corrupt the 
Word by their traditions. 

For what is their appeal? It is "hear what the 
priests have to say," and so is in direct antagonism to 
the counsel of the Lord Jesus, when He would have us 
''search the Scriptures," which testify of Himself, 
and are "able to make us wise unto salvation — the 
power of God unto salvation to every one that 
believeth." 

It would be a new thing to hear of the Church of 
Rome starting a Bible Society ! But a Church whose 
godliness is but too evidently gain, is scarcely likely to 
do that. It prefers to be of one mind with the rich 
man in Hades, and utter its " Nay." It pays best — as 
it is devil-like — to blind the minds of its adherents 
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with stories about the appearances of the Yirgin^ and 
other saints, and pretended miracles which those 
ghosts are said to have wrought, and to circulate what 
an Apostle in the New Testament describes as 
^^ damnable heresies/* such as "the Mass," e,g,j if so 
be it ' can find people insane enough to believe in 
them. 

Then the fketeksions op spiritualists are also 
blasted by the words of the Lord Jesus in this nar- 
rative, for they, forsaking Moses and the prophets, 
and Christ, too, and sporting themselves with table- 
turning, spirit-rapping, clairvoyance, etc., will tell you 
they need no Bible — that all they want to know 
they can get from ghosts, whom they can summon at 
will from the "vasty deep." But I challenge the 
whole host of spiritualists to produce anything that is 
new regarding the unseen world, which they have 
heard from the spirits. And there is no proof 
supplied us that souls are to be saved by ghosts, and 
not by giving heed to the requirements of God, made 
known by Btts Word ; and when they can tell us of 
one soul they have saved from sin, and secured ac- 
ceptance for before God, we may then enquire whether 
they may not have something of God's truth in their 
teaching, for meanwhile it must be evident to every 
enlightened Christian man that spiritualism is only one 
of the many devices of the god of this world to " blind 
the minds of them that believe not, lest the light of 
the glorious Gospel of Christ, who is the image of 
God, should shine unto them;" and as one soundly 
puts it, " it is of the very character of unbelief, to 
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yield to portents and prodigies that credence which it 
refuses to God and His truth." 

And now, finally, our Lord's teaching in this 
Scripture must surely impress us deeply with the 

IMPORTANCE OP THE PRESENT LIPE, AND OP MAKING 
THE MOST OF ITS OPPORTUNITIES. 

Once beyond this visible scene the destiny of all is 
unalterably fixed. Prayers from the abyss are useless. 
The redeemed, moreover, cannot bridge over the 
established chasm to help them, and vain, utterly vain,, 
is the expectation that prayers ofPered on earth may 
change the condition of the soul of any one in the 
world unseen. 

The great concern of every man now living, then, is 
to know, to be well assured, of his acceptance in 
Christ ; and the only aim worthy of man is to make it 
Christ to live, since no other life than that which is 
Christian can give to man the hope — the sure and 
certain hope — that it will be gain to die, as Lazarua 
found it, who now with all the redeemed and the 
longing souls beneath the altar in paradise, awaits the 
resurrection of his body and the day of his manifesta- 
tion among the sons of God, in presence of an 
assembled universe, when Christ shall appear the 
second time to render to every man according to his 
works: "To them that by patience in well doing 
seek for glory, and honour, and incorruption, eternal 
life: but unto them that are factious, and obey not 
the truth, but obey unrighteousness, shall be wrath 
and indignation, tribulation and anguish, upon every 
soul of man that worketh evil, of the Jew first, and 
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also of the Greek ; but glory and honour and peace to 
every man that worketh good^ to the Jew first, and 
also to the Greek ; for there is no respect of persons 
with God/' 



NOTES. 
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Q page 12.) In the oldest copy of Beza, and in one of 
his MSS., we read as by preface, " He said also another 
parable/' and Archbishop Trench, with others, expounds 
it as sach. Irenseus and TertuUian, however, regard it as 
a true history, and while Ambrosius says, " narratto magis 
quam parabola videtur,^ further back in history we find 
that Justin Martyr will not at all entertain the idea of its 
being a parable. Roos and Calvin agree in thinking that 
the name " Lazarus " proves it to be a history. Grotius 
considers the passage as partially founded on fact. 
Michaelis says the narrative refers to Annas, the high 
priest, and his five Sadducean sons. 

(^ page 13.) "We do not think that the sayings of 
Christ with regard to the Unseen World, ought to be 
looked upon as nothing more than pure figures of speech." 
See " Unseen Universe," pp. 265 — 6, by Profs. Stewart & 
Tait. " He whose essence is Truth, could not have as- 
sumed as existing anything which does not exist." — Alford. 

(3 page 22.) Some Mi)S. add koX ov8cis cSiSov avr^ = and 
no one gave to him. 

(* page 42.) That man is composed of "soul" and 
" body," or " body " and " spirit," is the popular way of 
putting it. In I. Thes. v. 23, and Heb. iv. 12, however, 
we have other distinctions, and also in Jude 19. The 
^fruxrf (JJ^BJ) which is translated " soul," is the lower part 
of man's spiritual nature, which he has in common with 
other animals. It is his capacity of perception, and feeling, 
and the quickening power of the o-oi/Aa, or "body," the 
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soul's instrument. The irvevfm (0*1'^) is the highest part 
of man's spiritual nature, which fits him for the reception 
of the Holy Spirit, through whose indwelling he holds 
fellowship with God, and has the <rdp^ C^9), or corrupt 
nature, rooted out of him. When the irvevfia is subordi- 
nated to, and beaten down by, the i^x^, he is then described 
by Jude, ilrvxt'Kos, Hvevfui firj t)(uiv =■ " sensual, or soulish, 
not having the Spirit." 

(* page 42.) The expressions rbv koXttov tov 'A^paa/x, 
= ''the bosom of Abraham" in v. 22, and rots koXttols 
avTov, in v. 23, " his embraces," suggestive of a banquet, 
figuratively represent rest and security at it. Lazarus at 
the feast has the high honour of being permitted to enter 
into closest fellowship with one of its most signally exalted, 
reclining guests. The same term koXttov, in John i. 18, is 
used to represent the '' peculiar, mysterious, and perfect 
unity of the Father and the Son." 

The " bosom of Abraham," and *' the embraces " of 
Abraham = Paradise in Hades, the place where Christ is 
now seen in nearer and fuller vision, and which is the 
same as h/ rots ifnrovpiyLo^, '* in the heavens," in Eph. ii. 6. 

(® page 43.) For cv t<S ^Sy, the Hebrew equivalent is 
>1t<«^, and both signify the Unseen World (Hades or 
Sheol), into which the souls or spirits of all men pass at 
death — ^those now there being' described v€KpSiv, 'Hhe 
dead." While the rich man saw Lazarus with Abraham, 
*' comforted " (TrapoKaXfLTcu) in this place, it was regarded 
by him as a place of punishment, and he experienced 
anguish in it such as might be caused by a flame of fire« 
So it is put by him, **tov tottov tovtov ttj^ PcLcdvoVf^* 
" oBuvwfuu €v ry <l>Xoyl Tavrry." 

The term "ASiys occurs in the following passages : — 
Matt. xi. 23 ; xvi. 18 ; Luke x. 15 ; xvi. 23 ; Acts ii. 27 ; 
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ii. 31; Rev. i. 18; vi. 8; xx. 13; xx. 14; and is translated 
E. V. **hell;" the same term in 1. Cor. xv. 15 being 
translated " the grave." In the use of it by the N. Test, 
writers, it is distinguished from /xv^fia, ^'the grave, or 
sepulchre ; " yccVa (D|n|) (Matt. v. 22 ; xxix. 30 ; x. 28 ; 
xviii. 9 ; xxiii. 15, 33 ; Mark ix. 43, 45, 47 ; Luke xii. 5 ; 
Jas. iii. 6), or raprapo^ (II. Peter ii. 4), "the place of 
future punishment," as Winer, Gesenius, Alger, Lightfoot, 
and other scholars view it; also from d^vo-cro? (Luke 
viii. 31 ; Rom. x. 7 ; Rev .ix. 1, 2, 11 ; xi. 7 ; xvii. 8 ; 
XX. 1 — 3), "the abyss;" <f>p€aTos "the pit (of the abyss)." 
There is also the term ^vAaki; in L Peter iii. 18, equiv- 
alent to ap-uaraos* 

(^ page 43.) cv P<wdvoL^ properly means trials or tests, 
as by touchstone or tortured Among the ancient Greeks 
and Romans, slaves were put to torture (^fiaa-avoi) when 
giving evidence. The pains suffered by the rich man 
came from what he describes as "this flame," producing 
anguish of soul. His "tormentors," /Scuravwrrcu (Matt, 
xviii. 34), were probably his own conscience, and the 
companionship of other lost souls, and demons, or evil 
angels. Chrysostom, Thophylact, Luther, Gerlach, and 
Olshausen, regard the sufferings as arising from the rich 
man's accusing conscience. 

(® page 44.) That "heaven" shall not be opened until 
the second coming of Christ — the souls of men being shut 
up in the "under world" until that coming, was the 
expressed opinion of Justin Martyr, Irenseus, Tertullian, 
Augustine, Origen, Lactantius, Yictorinus, Ambrose, 
Chrysostom, Theodoret, CEcomenius, Aretas, Prudentius, 
Theophylact, Bernard, and others. And in the Greek 
Church of to-day the same doctrine is taught. From the 
phrase in Hebrews xi. 40 — " tva fXTj x^pf-^ rifiMv T^keuaOSici " — 



88 THE BICH MAN AND LAZABUS. 

that they without (or apart from ua) should not he made 
perfect — it would appear that the redemption and glorifi- 
cation of the bodies of the Old Testament saints who died 
before the coming of Christ, and are now in Paradise, is 
not to precede the perfecting in bliss of those who have 
since fallen asleep through Jesus, under the New Testament 
dispensation. The promised blessing is to be inherited 
and realized by both in its fulness, at the same time, 
namely, at the second and final advent of Christ. 

C P^g® ^^0 Matt, xviii. 31 has been advanced as an 
argument for purgatory. But clearly the saying is pro- 
verbial in its character, and supplies no hint that punish- 
ment will ever come to an end. It is that the person will 
be ever paying a debt which shall never be paid off — 
" Semper solvet, sed nunquam persolvet." The same 
interpretation belongs to Matt. v. 26. 

C^ page 72.) Clement in his II. Epistle to Corth., 
Sec. VI., gives it as his opinion that '* after we have 
departed from this world, no longer can we then confess 
or repent." And in the rich man there is no evidence of 
any repentance of sin, but he thinks only of, and begs for, 
his selfish relief. 
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